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ARIEL'S REPLY 

Key. John A. Seiss, D. D., 

OF PHILADELPHIA, 



A/so his ^eptv to the Sciefitific Geotoffist 
a7id ot?ier Lea?vted Meii^ in their Jit- 
tacks on the Credibility of the 
Mosaic Accoiwt of the Crea- 
tion a?id of t?ie Flood. 

This is Ariers reply to the Rev. John A. Seiss, D. D., of Philadel- 
phia ; also containing his reply to the scientific geologist, and other 
learned men, in their attacks on, the credibility of the Mosaic account 
of the Creation and the Flood. 

It is a fact, well-known to the public, that Ariel has never published 
a single letter from any of his numerous correspondence endorsing the 
correctness of his works regarding the biblical status of the negro. 
He now seemingly departs from this lifie by publishing the one below. 
His reason for doing so is found in the fact that the letter was not ad- 
dressed to him, and was brought about by some gentlemen asking the 
privilege of showing his manuscript reply to Dr. Seiss, as they had 
learned it was written, though not published. Some of these gentle- 
men had been instrumental in getting Dr. Seiss to review Ariel's work, 
and having seen his review, desired to put Ariers answer before one 
of the best Hebrew scholars for his examination and opinion. This 
request was granted by Ariel on condition that he would examine it as 
a scholar and give his opinion of it without favor or fear. After his 
examination of it he returned the following reply : 

"Gentlemen:— I have examined Ariel's reply to Dr. Seiss and the 
learned geologist, and say that his Hebrew is correct and his transla- 
tions correct. 

"That his reply to the scientific geologists in their attack upon the 
Mosaic account of the Creation and the Flood, is full and crushing, 
and sustains the exact truths of the Mosaic accounts of those two 
events. The work should be published immediately, and should be 
endorsed by all the clergy of all the different denominations, and spread 
broadcast over all the land, for that every lover of God's Word would 
want a copy wherever Christianity is known." 

Orders may be sent to B. H. Payne, agent for Ariel, or to the 
American Publishing Company, Nashville, Tenn. 
. Price Fifty Cents per copy. One-third off to those that order by 

e hundred copies or more. Agents wanted everywhere. 
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EXPLANATORY. 



Abiel's last work on the status of the negro made its 
appearance in May, 1872. Like its predecessor it cre- 
ated a most profound sensation. Great was the anxiety to 
learn whether it was unanswerable, and if not, who would 
answer it (or what periodicals or newspapers would), or 
venture to review its startling positions. At the first, it 
seemed as if Ariel would be overwhelmed with opponents. 

Many indications were given privately, as well as from 
the pulpit and press, that answers would be forthcoming 
which would entirely demolish Ariel in his strange, and 
apparently immovable Biblical statement of facts. 

But no answer appeared ; many denunciations of him 
and his views were put forth. These called forth many 
letters to Ariel, inquiring of him what competent Biblical 
scholar to whom application could be made personally, for 
a candid review and reply to his startling works. Although 
having no personal acquaintance with Dr. Seiss, yet having 
read some of his works, and being impressed by them that 
he was not only a scholar, but had exhibited traits of fair- 
ness in all his discussions of Biblical questions, he was 
recommended. But we cautioned them at the same time not 
to expect too much from him, as it was almost impossible 
for any man to rise above the prejudices of his early edu- 
cation, to be able to examine candidly any documents 
which assailed his faith in the truth of propositions which 
had not before been questioned. But on this point. Dr. 
Seiss had shown much freedom from educational preju- 
dices. He was applied to, and agreed to examine and re- 
view AriePs works. Ariel was informed that the review 
would make its appearance in the Prophetic limes, of 
which paper Dr. Seiss was one of the editors, in July or 
August, 1872. Ariel wrote for a copy or copies to be sent 
him three several times^ but failed to get any response. We 
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do not think Dr. Seisa is in the slightest degree responsi- 
ble for these failures. Irregularities somewhere occasioned 
a delay of about five months before we got a copy ; and 
then we were indebted for it to a friend in Delaware. This 
accounts for the delay in writing. 

But the cause of delay in its publication was the follow- 
ing: Considerable anxiety was manifested by many of 
Ariel's friends that the publication of his reply should be 
made in one of the large Northern cities. Correspondence 
to this end was then opened, and copies of Ariel's works 
forwarded for examination. There was no diflBculty in 
getting publishers to undertake it, but all of them de- 
clined to put their name or their imprint upon the works, 
alleging as a reason therefor, that the works uprooted the 
received opinion of the world, poliHoally SLndreligumaly^ in 
regard to the negro ; and that, although the works had 
been examined by some of the ablest scholars in Europe 
and America, and by them pronounced unanswerable by 
any believer in the truth of God's Word, yet they were 
«,fraid it would injure their business if the work appeared 
with their name on it as publishers. They did not doubt 
there would be a great demand for the works. Ariel at 
once decided that men whose moral cowardice was so great 
that they were afraid for their names to stand 
beside the truth, and that truth God's truth, that Ariel 
would not stand beside them to aid them in making money 
to fill their pockets. In reaching this decision Ariel 
may have been wrong, as this commercial age measures 
the value of everything by dollars and cents. But he does 
not think so. This explains why the publication has 
been delayed until this time. 



ARIEL'S REPLY 

TO REV. JOHN A. SEISS, D. D., OF PHILADELPHIA, 



AriePs first publication on the status of the negro as 
fixed by God, first made its appearance before the pablio 
in September, 1867. His second work, in continuation of 
the same subject, made its appearance in May, 1872. These 
works severally created a great sensation among all classes 
of readers. Their Biblical array of facts, showing that 
the negro was created by God a beast, as the slave-servant 
of ha Adhom, and so designated by God, when He installed 
?ui Adhom in the Garden of Eden^ as lord and master over 
this world and his dominion, extending over everything 
that lived and^moved on earth ; that this array of Biblical 
facts were so terribly destructive of the theory previously 
existing, that the negro was the product of Noah^s curse 
on Ham, or that of his grandson Canaan, as to make the 
desire intense that they should be answered, if Biblically 
untrue, or indorsed by all competent scholars as true, and 
in accordance with the Word of God. 

The answers called forth by the first publication did not 
fill the public expectation. Denunciations were plenty, 
and the arguments were few. »A number of gentlemen, 
distinguished for pulpit oratory, and noted for Biblical 
learning, made the effort to crush Ariel and his positions. 
Their labors are also before the public, with Ariel's answers 
thereto, and can be found in his work of May, 1872. The 
eagerness of the public mind to have a more complete and 
perfect answer continued unabated, and which the publica- 
tion of May, 1872, seemed rather to whet into keener 
anxiety and to awaken the hope that some good Hebrew 
scholar, well versed in the Bible, would take up Ariel's 
works On the negro, and review tdiem wi& fiiirnesa and 
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candor. Immediately after the second publication made 
its appearance, a number of literary and religious journals 
made promises in response to this public anxiety that 
Ariel should be reviewed, his arguments answered, and his 
positions uprooted fairly, fully, and completely. Ariel's 
works were readily and gratuitously furnished to all such 
papers as proposed to review him. 

In the meantime Ariel's works had been put by various 
gentlemen before some of the ablest scholars in the United 
States, and many copies sent to Europe for the purpose of 
eliciting the opinions and judgment of the ablest Hebrew 
scholars. The result of these investigations, so far as 
we are informed, substantially sustained Ariel throughout. 
"Whether it was this, or the result of their own second 
sober thougjht, which prevented the promised replies being 
made, is left with the reader to decide for himself. So it 
was, however, that no reply was made to Ariel, unless 
strong denunciations can be called a reply. Many of the 
clergy, however, and leading men of the different denomi- 
nations, cautioned their members against reading Ariel's 
works, as dangerous. This state of things brouoht about 
a correspondence with Ariel from many gentlemen North 
and South, asking of him the names of the best Hebrew 
scholars in the United States to whom thqy could apply 
for informaticfn touching the various Biblical points made 
in his works. In answer to these we furnished the names 
of some six or eight of the best scholars known to us, and 
among them was that of the Rev. John A. Seiss, D. D., of 
Philadelphia. In our replies to such inquiries, we ex- 
pressed our anxiety to have some competent Hebrew 
scholar to criticise our translation from the Hebrew of cer- 
tain portions of the Bible, which we had given in Ariel. 
If we were right, we wished to be sustained ; and if wrong, 
we wished our errors pointed out that we might correct 
them, and do it as pCiblicly as we had put them forth. We 
did not wish to be wrong, or lead others into error by our 
writings. 

It seems from the letter published by Dr. Seiss in his 
review of Ariel, that he had been addressed on the subject 
of answering Ariel, and had agreed to review it through 
the columns of the Prophetic Times, of which periodical 
he was the editor ; and in which he was as3isted by the 
fallowing named gentlemen as assistant editors: Rev. 
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Richard Newton, D.D., of Philadelphia, Episcopalian; 
Rev. John Forsyth, D. D., of Newburg, N. Y., Dutch Re- 
formed ; Rev. E. E. Reinke, Moravian ; Rev. Robert 
Adair, of Philadelphia, New School Presbyterian ; Rev. 
William Newton, Episcopalian ; Rev. L. C. Baker, of 
Camden, N. J., Old School Presbyterian; Rev. B. B. 
Leacock, Episcopalian; Rev. Samuel Laird, of Pittsburgh, 
Pa., Lutheran. Besides the assistance of these learned di- 
vines, it may be well for us to add that Br. Seiss ivS the 
author of several learned critical works on the Old and 
New Testament, showing great linguistic knowledge, 
which have placed him in the front rank of Biblical 
scholars. We felt highly gratified when we learned that 
so distinguished a scholar, aided by so many men of learn- 
ing, was about to review Ariel. 

It will l>e well for the reader to look at the fearful array 
that is on the one side in favor of the accepted opinion of 
the world for centuries past, that the negro is a descendant 
of /la Adhom and Eve, and therefore the full equal brother 
of all the white race ; that the negroes color and the other 
personal peculiarities that now distinguish him, were the 
results of Noah's curse of Ham. 

The letter which Dr. Seiss publishes as the one that in- 
duced him to reply to Ariel, and review his works, is as 
follows : 

" July 17, 1872. 
" We send you a copy of a work on the ^ Status of the 
Negroj by 'Ariel.' It has produced a great sensation 
wherever read, in this country and Europe. His Biblical 
array of facts are startling, his reasoning and logical de- 
ductions upset all the previous views of Catholics and 
Protestants regarding the black man ; placing him alonj^: 
with the beasts, endowed, however, with speech, and placed 
by God at the head of the beast creation to fill a certain 
station in reference to the white man by God. This work 
has never been answered by any one in the five years it 
has now been before the public. It has been denounced in 
the strongest and most unscrupulous language, which has 
only added to its strength, by a single practical admission 
that its array of Biblical facts, and the logical deductions 
therefrom, could not be successfully met, and therefore, 
denunciations and sarcasm alone could be used to ward off 



8 Ariel's kjefly to 

itb powerful blows. This ^ork has recently reoeived tm&w 
life by the appearance of another work by the same writer 
on the same subject, much extended and intensely forti- 
fied by a great accumulation of Biblical facts, drawn from 
Hebrew words, evidently and plainly mistranslated in our 
authorized version of the Bible, which are truly startling ; 
accompanied by a review of his reviewers which bears evw 
dence of the writer possessing a mind of rare strength, 
and an amount of cultivation and learning but seldom 
found even amonjg out best scholars ; and which throws 
his reviewers so far into the shade as leaves them but as 
pigmies beside a giant We send you this work also. 
The positions he has taken in the two works has been so 
fully and powerfully isustained, that all of our most learned 
scholars in and out of the pulpit, in this region, have ge- 
nerally given it up, and no^ concede that the works are 
unanswerahle by any intelligent believer in the Bible. His 
positions are niblically ikaken, and the conclusions the 
most startling ever presented since the Christian era. and 
startling from (not his) but the Bible language used by the 
inspired writers, presenting in bold relief the facts that the 
negro or black-man is only a beast — in fact, the * tempter, 
the dragon, that old serpent, which is the devil.^ Greatly 
as this must challenge our credulity, yet, when we read his 
Bible array of proofs, and his criticism of the Hebrew, 
and the translations in our Bible, this incredulity is star- 
tled into convictions^ and forced on our minds, of their 
absolute truth. 

^'It should be answered (not damned,) but answered 
fair andfuU if it can be answered; and if it cannot be an- 
swered from the word of Qod, its truth should be accepted 
by all our pulpits, land a new departure had. In this view 
it is that we, at the request of many of the most intelli- 
gent Christians, and many of our most learned men in and 
out of the pulpit, siend you by this mail copies of each of 
his works, requesting you to carefully read them, and ex- 
press through the columns of the Prophetie Times your 
candid opinions of the works ; and that you make (if you 
differ with him) a candid, full, and fair examination of his 
main points. The people wish you to do this. Since you 
have been at the head of The Prophetic TivfieSy you have 
built up a reputation for learning and fitirniess that secures 
great dieferenoo to everything you s&y. Wethisi^forehop^ 
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ycwi will gratify numerous friends and Christians by com- 
plying with our request.'' 

The foregoing letter presents fairly and plainly what 
the writer desired at the hands of Dr. Seisa, or any other 
scholar. How far Dr. Seiss has filled the expectations, 
and satisfied the public mind on these grave points, the 
reader must decide for himself, after he has read our re- 
sponse. 

We wish our readers to bear in mind the exact issues 
between Ai^iA and the commonly received opinion ; which 
are these: 



THE QUESTIONS AT ISSUE STATED. 

1st. That the negro is a lineal descendant of ha Adhom 
and Eve. This Ariel denies. 

2nd. That the negro was made or produced with all of 
his peculiarities of color and person, by the curse which 
they say Noah hurled at his son Ham, or at Ham's children, 
Kush and Canaan. This also Ariel denies. 

3rd. That the negro is our full equal brother. This 
Ariel also denies. 

4th. That the negro is a proper subject of salvation by 
the Gospel of Jesus Christ, and may have eternal life be- 
yond the grave. This Ariel denies also. On the other 
hand Ariel affirms that the negro, when created by God, 
was a beast, the head of the beast creation, and endowed 
by God with the organs of speech, that he might fulfil the 
more readily the duties of his station as slave {Ebhodh), 
servant to ha Adhom and Eve. 

His duty was to obey ha Adhom; all things then being 
good, consequently ha Adhom could give no command but 
what was good. That the negro by his own conduct in 
lying to Eve made himself the tempter, the dragon, that 
old serpent, which is the devil. That he had mortal life, 
and God declared that he would put enmity between him 
and the woman ; and between his seed and her seed. That 
God has not only overthrown and destroyed, heretofore, 
every nation on earth that recognized whites, blacks, and 
mulattoes as equals — nay, that he has gone further; he has 
exterminated without exception all the old nations of the 
1* 
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world that recognized this equality ; viz : Egypt, Chaldee^ 
Babylonia, Assyria, Media, Persia, Greece, Rome. The 
present inhabitants of none of these can run their history 
back at the present day to the time when these States were 
in their grandeur and glory. That every civilized nation 
now on earth, and every Christian society on the globe, 
have, at the bidding of the negro, who is himself the 
tempter, the dragon, that old serpent, which is the devil, 
and the arch-fiend of God and of man ; and such has been 
the adroitness of his conduct that he has united all earthly 
political and religious powers in his behalf <b elevate and 
put himself forward, while but few sustain our Lord 
Jesus Christ. 

We would like to enquire whether or not Dr. Seiss com- 
prehended the extent and magnitude of the questions at 
issue ? If he did, there was a condescension to little 
matters unworthy of himself and the gravity of the ques- 
tions at issue. We greatly regretted and felt deeply hu- 
miliated when we observed, as the first of his Hebrew 
criticism, his exception to our orthography in spelling the 
Hebrew words Ish, Ad/lorn^ ha Adhom, &c., &c., even if 
we were wrong; but being right, as we know we are, we 
felt humiliated, that a man of his reputation would, under 
the circumstances, which he knows well, regarding the 
Hebrew language, that so worthy a man and distinguished 
a scholar as Dr. Seiss would descend to such trifles. The 
celebrated John Randolph, of Virginia, is reported to have 
said that the most learned man and ablest debater in Con- 
gress was from Connecticut, and invariably spelled the 
word Congress with a K. 



HEBREW ORTHOGRAPHY. 

Dr. Seiss well knows that the orthography, in our He- 
brew Bibles, of all that date as far back as 1820, differs in 
many words from those of anterior date ; and that those 
of the last few years, and which are published in the 
United States, are intentionally made to differ more 
widely from the ancient correct Hebrew orthography. His 
exceptions are taken on account of these latter Hebrew 
publications. Dr. Seiss knows that there is a movement 
on foot among the learned D. D.'s of Europe, and of this 
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country, to make a new Bible, or such a translation of the 
old one as will harmonize with the truths of science, as 
they choose to call it. This clique, or party, want to 
change not only the orthography, but also the words and 
the very meaning thereof which they had when spoken by 
God. We therefore do not sympathize with the move- 
ment, or fraternize with any of its abettors or advocates. 
But besides this, it is well known to Dr. Seiss as a 
scholar, that the orthography of the various editions of the 
Hebrew Bible differs in many words. This was known to 
him as a Hebrew scholar, but not known to his English 
readers, and his only object, as it seems to us from the 
manner in which he noticed our orthography of the He- 
brew words lah, Adhom, ha Adhom^ &c., was for the pur- 
pose of creating a suspicion in the minds of his readers re- 
garding our knowledge of the Hebrew. 

This was uncandid, and as a scholar he should have ad- 
vised his readers that such differences existed. For ex- 
ample, Dr. Adam Clark and Alexander Campbell, writing 
years one after the otlier, and each quoting from the same 
editions of the Hebrew Bible of Buxtorf, and of Grotius, 
they write the Hebrew word for «/ave-8ervant Gehved, 
while Dr. Seiss writes it Evod, and Augusti Hahn writes 
it Ehhodh, Mr. Hahn's edition of the Hebrew Bible is 
pronounced by the ablest critics of Europe to be the best 
extant, in which opinion we concur, not even excepting 
the modern editions printed in this country, with their *' iwi- 
proved (?) text,'^ as spelled by Dr. Seiss. We can readily 
understand why he wishes to change the orthography of 
Adhom to the spelling that he uses, viz : hordhdahm. 

Dr. Seiss has accepted as true the commonly received 
opinion among the learned, that Adam's name was derived 
from Adhamah, red earth or ground ; as Josephus says, 
that Adam was made of red earth, '^ for such earth is 
virgin earth,'' as though Josephus was such a fool as not 
to know that all earth is virgin earth until used, whether 
red or black. Dr. Seiss, therefore, says in his review, that 
the first man and the first woman were red, and this 
orthography of his is intended to favor that derivation of 
Adam's name, and causes him to assert that '^ he knows 
from God and from His Word that the first pair was a red 
man and a red woman." 

Now, reader, the question before us is^ is this statement of 
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Dr. Seias trae ? Dr. Seiss says it is, and we say it Is not. 
How shall we decide this to your satisfaction, so as not to 
leave a doubt in your mind? Caii it be so decided? We 
say yes, in the most positive manner, and by God^d au- 
thority. 

Dr. Seiss tells us that Adam was made out of this red 
eai'th (adhamah.) This is the commonly received opinion 
of the learned of this day. But, reader, how shall we prove 
to you, so you can know it positively to be erroneous ? 
Plainly thus : by turning to the 7th verse, of the second 
chapter of Genesis, where God tells us in his own lan- 
guage how he made /la Adhorriy and what he made him out of. 
In King Jameses translation it reads thus, " and the Lord 
God formed the man of the dust Gnapher,*' Now, reader, 
which will you believe ? God says he made him of Gwa- 
plier. Dr. Seiss and the learned contradict the Almighty, 
and say that He made him of Adhamah, God says it was 
Onapher; the learned say that God was mistaken, and 
that it was Adhamah. It is no excuse or defense for the 
learned to say that the dust was from " red ground,'' for if 
God had intended to convey the idea that he had made 
ha Adhom out of red ground, he would have used the word 
Adhamahy and not the word Onapher, He expressly says 
that He made him of Onaplt^r, the dust of the ground. 
But we may be told that this dust was red. This is but an 
assertion of the learned, without one particle of proof in, 
or outside, of God's Word, for there are many, and all 
shades of colors in the earth, from purest white to the 
blackest shade. Nor must we forget that we have red 
wheat, the dust of which is certainly not red, Imt white. 

But this is not all. Those who may read our other 
work, "The White Man" (not yet published) will see that 
the word God, wherever it occurs in the first chapter of 
Genesis, is from the Hebrew word Elohimy which is plural, 
and is used in this plural form wherever it occurs in our 
Bibles, with but a single exception, and that exception is 
when our Saviour used it on the cross just before he ex- 
pired^ when he said Ehi, and is the only place where it 
occurs in the singular. 

Those who may read, as we have said, our other work, 
"The White RJan," will ^ee a full, plain, simple, and 
intelligent explanation why the term JElohimy plural in its 
form, yf^» applied, aoid properly applied, to the Almighty 



S£V. JOHN A. HEtaa^ D. D. 13 

Creator of the heavens and of the earth, and that singnlar 
form of expression used by the Deity himself, when he 
said, let us make man, and which, when read, will serve to 
explain the origin of Adam's name. 

There is one other word used by God which is also 
singular and plural, and which is also applied to God, viz : 
Adonai, which is in the singular, and Adoniiriy which is its 
j)Iural. It is from the latter that Adam's name is derived. 
ha Adhom is ex])res9ly declared by name to be the Son of 
God. And no intelligent man, possessed of any sensi- 
bility, can allow his mind to imagine for one moment that 
a child of heaven could be named after the earth which is 
to be burned up. The earth which was cursed by God, his 
father, could not, and did not originate Adam's name. 
His name, like himself, was uf heavenly and divine origin, 
which the word Adonim, while api^lied to the Deity, yet 
covers His son Adhom. The name, therefore, of Adam, is 
derived, not from Adhamah, but from Adonim, 

Dr. Seiss cannot but see the injustice done to himself, 
not to say anything of that done to Ariel, by his withhold- 
ing from his readers the knowledge that this variety in the 
orthography of the Hebrew has long existed. Nor can he 
be unaware of the advantage which one student of God's 
Word, who sits down at the feet of the Almighty, to learn 
from his lips what he has said, and what he meant by what 
he did say, has oyer another student who sits down to 
learn from the Word of God whether what he has learned 
in his theological school is true or not. 

Ariel has a particular penchant for, and delight in, the 
Hebrew language, which was the language of our illus- 
trious father, fta Adhom, and of our beautiful mother, ha 
Chavah. It was the language of Eden, nay, it was the 
language of Heaven and the language of God, as certain 
and sure as we know that a father always teaches to his 
sou the language which he himself speaks ; that it was 
still the language of Heaven more than four thousand 
years afterwards, we have plain and positive evidence in 
the New Testament. Hence our delight in trying to un- 
derstand the language first spoken by God our Father, to 
his children on earth, and our regret that our amiable 
brother, Dr. Seiss, should so far have forgotten himself 
and done such injustice to the Word of God, our Father. 
We are, however, still glad that he hajs noticed the He- 
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brew contained in Ariel, even in the way in which he has 
done it, as the sequel of this reply will show that God's 
truth (not Ariel's talent or learning) cannot be overthrown 
by even the splendid talent and learning of John A. 
Seiss, D. D., backed by his able assistants. And we trust 
he will become an advocate of that truth that he now as- 
sails and does so many things against. 

Reader, this subject can be understood, and what God 
has said and done can be comprehended by the dullest in- 
tellect, if the man is only candid and honest with himself^ 
and content and satisfied with what God has said and done 
in regard to it and the negro. 



QUESTION OF THE STATUS OP THE NEGRO. 

Now, reader, let us see if you and Ariel cannot know 
exactly what God has said and did in fixing the status of 
the negro when he created him, in this our reply to Dr. 
Seiss. We will first settle the position of some words 
used in the original Hebrew which were never compre- 
hended nor translated by King James's translators, nor 
any of our learned commentators, since that translation 
was made; or if comprehended by any, they have never 
noticed them. We will try and do this in a way that any 
man, black or white, can understand, whether he knows a 
letter of Hebrew or not: and in a way that they shall 
know positively and unequivocally exactly, what God has 
said and done in the premises. It will be admitted by all 
persons that every father has the right to name his own 
son. This will not be contested by any oup. And cer- 
tainly none will contest God's right to name His own Son. 
But whether this right is contested or not, God has cer- 
tainly asserted His right to bestow a name on His Son, 
and He has called Him Adhom, ha Adhom. None but 
Omniscience alone could have selected these terms or 
names, for they cannot be translated into any other lan- 
guage that ever was spoken on earth, for the following plain, 
simple reason : For they are both masculine and feminine 
at one and the same time — they are also both singular and 
plural. Now how would a scholar go about translating 
this name into any language on earth ? If he should trans- 
late it ma/n^ as King James's translators have done, the 
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translation would be false, for that term has its feminine 
in woman. This is so plain that any person can see it. 
There raust then have been a reason with God why He 
selected that name. To learn this reason, we enqniro, 
what right have we to call a being of Divine origin tnaw, 
or by any name other than the one bestowed on him by 
God, his Father f Clearly, we have none. We will ad- 
rait here that the divine writers adopted the various aliases 
which, in the lapse of ages, became current among men. 
As proof of this, look at the various terms by which the 
children of Abraham at different times have been desig- 
nated, and to the various terms applied to the tempter. 
But in all cases the aliases always refer to the original 
term. There is another term of great importance, which 
has not been understood in all the force it originally had : 
that term is wife in English, in Hebrew, ishshah. This 
term has no plural, nor can one be made for it or put to it. 
The word translated loives is translated from a totally dif- 
ferent word, and is naahim and comes from nashi, the fe- 
male negro. God never instituted marriage relations be- 
tween any beings on earth except a male ha Adhom and a 
female Adhom; and never intended him to have but one 
wife, ishshahy as our Saviour plainly declares in Matthew, 
when commenting on this first marriage. We will add 
here that the translation of King James, which says, and 
they twain shall be one flesh, is incorrect — it should be for 
they are one flesh, which is in perfect accordance with the 
fa<it of Eve being taken from the body of ha Adhom. With 
these facts before our mind, let us move to the next great 
step, when God installed His Sou, Aa -4 f]?Ao?n, in his domin- 
ion over the earth, and everything that lived and moved 
in it. Eden was to be his dwelling place. God installed 
him lord and ruler before he separated Eve from his body, 
intending to show, thereby, in this unmistakable manner, 
that God did not intend for woman to have anything to do 
with the government, the ruling, or the laws of earth, or 
douiiniou over it in the slightest degree. Women's rights, 
as now talked about, has no authority from God, nor 
foundation in his word. King James's translation of this 
reads thus: '*And the Lord God took man and put him 
into the Garden of Eden, to dress it and to keep it.'' 
This is a bad translation and does not express the ideas 
contained in the original. It should read thus : ^'And the 
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Lord God took ha Adhom and placed him in the Garden 
of Eden^ to be his dwelling place, and commanded him to 
keep it in order by his slave {Ebhodh),'' This Hebrew 
word Dr. Seiss chooses to write as though it was spelled 
Evod. It is the Hebrew word for slave, as a chattel, and 
does not mean anything but slave. It is the same word 
that Noah used when he cursed his grandson Canaan, say- 
ing : " a servant of servants," or as it should be properly 
translated, a slave of slaves, should he be. Now, reader, 
we shall have some use for your common sense. It is 
plain from the whole narration given by Moses, that God 
did not intend either ha Adhom or Eve to labor or do any 
labor. The state of innocence and goodness in which God 
created them, joined to the language used by God in all 
the affirmative commands given them, expressly forbid the 
idea that they were to labor. Labor, therefore, was a con- 
sequence of their disobedience in eating the forbidden 
fruity and was one of the chastisements which God inflicted 
upon them for their transgression afterward. This posi- 
tion cannot be contested by any candid man or woman. 
Now for a few facts of narration: The Lord God had 
planted a garden, and when it was in full bearing and 
perfection he took His 8on, ha Adhom, into it, to install 
him in it as his dwelling place, and as lord and ruler over 
everything that lived or moved. Now, these logical facts 
plainly teach that, things planted had to grow, and in 
time would thereby reach perfection. It was in this full 
perfection when God introduced Aa Adhom into it, for he ex- 
pressly stated to him that he might eat of the fruit of all 
the trees in the garden except the fruit of the tree of 
the knowledge of good and the knowledge of evil. It is 
plain from this statement that the garden had grown to 
perfection, and the things that had thus grown would con- 
tinue to grow, and would require labor to dress them and 
keep them in order. This the logic of facts plainly teaches 
us. Now who was to do this labor ? It is plain that ha 
Adhom was not to do it, as the duty of laboring was not 
put upon him by God until after he fell. The reader will 
bear in mind that in this installation of ha Adhom in his 
dominion by God, that necessarily the slave that had to do 
this labor must be present and hear and understand the 
commands given by God, and that it was God's direction 
that ha Adhom was to keep this garden in order by him, his 
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slave, as ha Adhom might direct. In this order God not only 
directly gave ha Adhom dominion in and over the negro, but 
it is also plain that he had this right of dominion and 
rule, as God had created him to rule all that he had made. 

The Hebrew word Ebhodh (slave), indicates the being 
and the service to be performed, just as a man owning a 
slave whose name is George, the word slave attached indi- 
cates and describes the service. It was this service as a slave 
that ha Adhom was to command (George) and direct in keep- 
ing the garden in order. Bat have we any other facts to sus- 
tain this interpretation ? Yes : it will be remembered that 
this installation of Im Adhom as lord and ruler of all, took 
place before Eve was separated from his body. That God 
said the tempter was a beast and that he then talked, are both 
plainly stated. The logic of these facts plainly teaches us that 
the tempter knew Eve was not present when God installed ha 
Adhom in the Garden of Eden, for he introduces his conver- 
sation to Eve in a way that proves this. He says : God doth 
not permit you to eat of the fruit of all the trees in the 
garden. How did he know this? How could he have 
known it except by being present himself with ha Adfwm, 
where he heard the command of God prohibiting the use 
of the fruit of one tree. The manner of his introducing 
this conversation with Eve, proves that he had previously 
heard what God had said to ha Adhom and that Eve was not 
present thereat. He was a beast, and so declared by God 
when he said that he was more subtle than all the beasta 
the Lord God had made. From this statement there can 
be no retreat, nor any doubt in the minds of any believer 
in the Bible on the points, viz : 

1st. That the tempter was a beast. 

2nd. That he then talked. 

These two points must be conceded by all candid be- 
lievers in God^s Word. 

The next point to which we advance, is that of the in- 
terview after the fall. The Divine Record limits the 
number present to God, to ha Adhom, to Eve, and to the 
tempter. The three latter were then all the beings on 
earth that then talked^ and that belonged to the creation. 
No other beings but these did then talk. This none will 
contest. God commenced the interview to which we re- 
fer, by enquiring of ha Adhom why he had done this, and 
received his answer. He next made a similar enquiry of 
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Eve, (his wife,) and received her answer. He next pro- 
ceeded to the tempter. He made no enquiry of him, but 
at once denounced him : "Cursed art thou above all cat- 
tle, and above every beast of the field, and above every 
creeping thing — of things, that go upon their belly, 
and eat from off the dust, all the days of their life/' We 
have written the curse against the tempter as it was origi- 
nally spoken, and which King James's translators could 
have seen, and should have corrected, had they compared 
the facts and collated their copy with other manuscripts. 

Now, we have this evidence before our minds, that the 
tempter did speak, for he voluntarily had a conversation 
with Eve, and next, God did talk with him when He 
sentenced him, and which he would not have done if the 
tempter could not talk. This establishes the fact that the 
tempter, whatever he might be, did then talk, although a 
beast. The next part of the sentence which God denounced 
against the tempter is: " I (God) will put enmity between 
you and the woman ; and between your seed and her seed ; 
and it shall bruise thy head, and thou shall bruise his 
heel." Now, the tempter is plainly declared by God to be 
a beast. It is equally plain and clear that he was to eat, 
live, and die. That he was to have *^ children," between 
whom and the children of the woman, God put enmity, a 
knowledge of which enmity would be perpetuated from gen- 
eration to generation by talking. It is plain that ha 
Adiiom and Eve were the tempted persons, and that they 
were white, all creation attests. And they are of this 
earth and of this creation. Who are or is tlie other party ? 
There is but one answer that can, in truth, be given to 
this question, and that answer is, that the tempter is the 
black-man, the negro, and this will be made so plain in 
this document before we get through, that not even a negro 
can be found on earth, that will doubt that it is God's 
exact truth. None shall doubt it, except religious and 
political politicians; they will make their lips say they 
do n't believe it, but the power of God's truth will make 
their hearts give the lie to what their lips say. 

The logic of facts plainly teaches all men (and here we 
include the negro) that such a being, or slave, was neces- 
sary to ha Adhom's position, and that the being or slave thus 
created by God " was good, very good," for the station he 
was to fill, and as the Ebhodh (slave) to ha Adhom and Eve, 
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for ha Adhom could give no order or command for him 
to obey, but what was good, he himself being, in God^s 
language, good, very good. The negro, the tempter, by 
his own acts, left the station in which God had created 
and assigned him ; and although he caused the fall of our 
first parents, and tlie loss of Eden to our first parents, 
yet God did not denounce death upon him, but has re- 
served him in chains of blackness, (his skin being black, 
is a chain that cannot be broken or taken off, and in this 
blackness or darkness, God says He has reserved him,) un- 
to the judgment of the great day. 

There are two places is which the Hebrew word Ebhodh 
(slave) occur in the Scriptures previous to the fall of ha Ad^ 
horn. One we have already referred to as occurring in the 
verse giving an account of ha Adhom^s installation in the 
Garden of Eden, as the lord and ruler of this world, and 
so made by God ; and which we have before referred to 
that God had directed ha Adhom to keep the garden in order 
by his slave Ebhodh^ but which Dr. Seiss had written as 
though it was spelled Evod, In this change of orthograhy 
he seems to emulate the celebrated and Rev. C. J. Bunsen, 
D. D. and L. L. D., who, although a pulpit divine, yet he 
rejects the book of Genesis, and, in order to get around 
Moses' account of the flood and his three sons Shem, Ham 
and Japheth, and invents for these three brothers more 
changes in their names, and of the orthography by which 
he spelled them, than could be effected by a dozen came- 
leons in the changes they could produce in their own color. 
There is one other place where the term slave (Ebhodh) 
occurs while ha Adhom was in a state of innocence before he 
fell, and that is found in the latter part of the 5th verse of 
the 2nd chapter of Genesis ; and in King James's trans- 
lation it reads thus: "And there was no man to till the 
ground, for the Lord God had not caused it to rain upon 
the earth." In our previous work on the negro, we have 
written out the Hebrew in full, using the EnglisU alpha- 
bet for that purpose; for a more unjust and improper trans- 
lation could hardly be made. Ha A dhom'a name is expressly 
used, and he is directed by God, not to put or make his 
slave {Ebhodh) till the gjround, for the Lord God had not 
then caused it to rain upon the earth. But a mist went 
up that watered the whole surface of the ground. 

Any person can see that this translation is in strict ao« 



20 jlrimjJu b£ply to 

oordanoe with thie &ots^ an the earth spontaneoosiy pro- 
duced everything that God's creatures required; and con- 
tinued to do so until the Floods when the foundations of 
the Great Deep were broken up, and the present high 
mountains, now on the earth, were then thrown up, and 
which caused the earth to be thrown from its perpendicu- 
larity to its own center, causing it, from that day to this, 
to oscillate 23J degrees north of the Equator to 23J de- 
grees south, thereby producing Winter and Summer, mak- 
ing seed-time and harvest a necessity, and then rendering 
it necessary for the ground to be tilled to produce in sum- 
mer what was necessary to be eaten in winter. All of 
which had been previously spontaneously produced, and 
Noah became the first husbandman on earth; and which 
was after the Flood, when he planted a vineyard. It can 
be demonstrated with mathematical certainty, that it never 
rained before the Flood ; and that the climate before the 
Flood was equal from center to circumference, and tliat 
there were no such mountains as those we now have. The 
reader is referred to our work on "The White Man " for a 
full explanation of all these points, Biblically sustained. 

From this explanation, the reader can see that our trans- 
lation of the part of the 5th verse, why ha Adhom was not to 
direct his slave to till the ground, is in perfect accordance 
with the fact that it spontaneously produced everything 
until the Flood brought about winter and summer. Yet, 
in the face of these plain facts. Dr. Seiss asserts posi- 
tively that the proper translation of the word Ebkodh 
(slave) referred to ha Adhom, that he was to be in the one 
case, the slave of the garden, and in the other place, he 
was to be the slave of the earth. If these translations 
were true, then it follows that God, instead of creating ha 
Adhom, his son, lord and ruler, that he actually made him 
a slave. We leave it to the reader to call such a translation 
by what name he pleases. 

But, we have said that the ataivs of the negro, as fixed 
by God in creation, and what he made himself afterwards, 
to be, by his temptation and lying to our illustrious 
parents, can be made so plain that even a negro shall not 
doubt it, nor any one else who has eyes to see, and has 
not lost his five senses. 

God said to Moses, on one occasion, while he was with 
liim on the Mount: "See thou make all things aooording 
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to the pattern shown thee in the Mount." In the creat- 
ing of this world, God himself made ' all things after 
a uniform pattern, and under a uniform law. The first 
thing that he created that had life, it was inanimate life, 
grasses, sprouting herbage, fruit bearing trees, and every- 
thing that grew from the bosom of earth. The law 
under which he created everything that thus grew from 
the face of the earth, and which law was to control and 
govern each variety through all time, was that each thing 
or product should produce its own kind, in its own image^ 
and after its own likeness. This was the law that was to 
govern, and which still governs, all inanimate life. 

The next advance in the order of creation is to ani- 
mated life ; the lowest order of which is fishes or marine 
animals. Their's being of the lowest order is shown from 
the fact that they breathed water, which is but condensed 
air, while the higher orders of animal life breathed air — 
this air is breathed by all mortals. 

-Hiz Adhom, being the son of God, breathed light; his life 
being breathed into his nostrils by God his Father, he con- 
tinued to breathe light until the moment of his transgression, 
when he ceased to breathe it, fell, and then breathed this 
atmosphere which all mortals breathe, and died when he 
was nine hundred and thirty years old. The command of 
God was " that the waters bring forth creatures having 
living souls." The Hebrew words for which are Napheah 
Chaiyiahy which are the exact words which King Jameses 
translators have rendered living soul, in regard to ha Adhom 
when God breathed into his nostrils the breath of life. 
Everything that has animated life, from the lowest stage 
of existence up to the highest, all, all have aoula. 

The command was for the waters to bring forth abund- 
antly fishes, fowls and birds of the air, that fly in the 
midst of Heaven. The same uniform law is continued 
here for animated existence that started with inanimated 
life, and reiterated according to the original pattern, that 
each thing should produce its own kind, in its own image, 
and after its own likeness, and which law governed then 
and still governs in the vast numerous varieties still to be 
found among fowls, birds, fishes and other water products, 
and which still controls and produces each kind, in its 
own image, and after its likeness, with unerring certainty. 

We advance again to the still higher order of animated 
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life. The command of God is to the earth : " To bring 
forth cattle, and creeping things, and beasts of the field, 
having living souls {Naptieah Chaiyiah), The same law is 
again reiterated, the pattern of which God started with 
inanimate life, that each thing should produce its own 
kind, in its own image, and after its own likeness. This 
was the law of their creation, and continues to .be the law 
under which God created and placed them. 

All is now created except one being, and that one being is 
God^s son, ha Adhom, We now ask the reader to note the 
change in the phraseology, now that the son of God, ha Ad- 
hom, is to be brought forward. The word translated God in 
the singular throughout the 1st chapter of Genesis, is in 
the plural form, Elohim, and this term is properly in the 
plural form, and should never have been translated at all, 
and certainly should never have been translated in the 
singular. 

The term in its plural form covers all the attributes of 
the Deity ; by each separate one, the different things of 
creation were brought into being, and which we thus explain, 
so that any reader can understand it. For example : The 
power or attribute of God that brought forth grass, was one 
power or attribute of God, and the power or attribute that 
brought the horse into being to cat it, is another attribute 
or power of God, but different from that which produced 
the grass, and both are of one God. 

With this little explanation before us, we now call 
attention to the first point in the change of the phraseo- 
logy. In every phrase in this chapter where anything is 
created or made, the word is Elohim, "created or made or 
said.^^ In all these places the word is JElohim, but in the 
26th verse it is: "And Elohim said, let us make -4.d- 
hom.'^ This term ris is in contra to the individual and 
separate powers or attributes of God, and covers the whole 
of them. All the powers, or attributes of perfection, per- 
taining to God, are needed to produce his son. This all 
can know, and all can understand, who will think for a 
moment, and let their common sense guide their thoughts, 
and direct their decision. This is one peculiarity to be 
noted by the change in the phraseology. The second pecu- 
liarity, to which we invite attention, is this: All animated 
beings, as well as all inanimate life, has God^s uniform 
law put over them, after they were created, that they 
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should produce their own kind, in their own image, and 
after their own likeness; while in regard to ha Adhom 
the phraseology refers alone to the Deity, its phraseology 
being, ^* let us make man in our own image, and after our 
own likeness/' 

All the brutes, animals and beasts, creeping things and 
birds, fowls and fishes, all being of mortal life, could have 
no antetype in the eternal world, and, therefore, the order 
or law was given after their creation, to produce their own 
kind, in their own image. 

The thing must exist before a likeness or shadow can 
be produced from it. God always existing, was, there- 
fore, at once the antetype as well as the father and God of 
ha Adhom, Ha Adhom being then in the image and 
likeness of God, was likewise under that same law, accord- 
ing to the pattern required, to produce his own kind, in 
his own image, and after his own likeness. 

This law started with inanimate life, and we have seen 
it advance from that to that of the lowest stage of ani- 
mated existence, and passing thence to the highest, concen- 
trates itself on God alone. Now, reader, does not every 
variety belonging to inanimate life continue under this law 
and produce their own kind, in their own image, and after 
their own likeness, to this day ? Yes. For example, we 
have before us three trees, the Elm, the Ash, the Oak ; 
they have continued to produce their own kind, in their 
own image, from the time of their creation to the present 
moment. And this is true of all other parts or portions of 
inanimate life, from the time of creation to the present. 

Amalgamation was clearly foreseen by God, our Cre- 
ator, for, in one of his laws, delivered to the children of 
Israel by Moses, was, that they should not plant their gar- 
dens with divers seeds, lest they amalgamate and thereby 
become corrupt. Thus it is plain, that God knew from 
the beginning that amalgamation could take place, even 
in inanimate nature, and, therefore, guarded against it by 
his law. 

But we know that no amalgamation of any kind can 
take place without its being obvious to the sight, and to 
all our common sense, that it is a violation of God's order 
of creation. We have seen cucumbers, gourds and tomatoes 
all growing from one stalk, at one and the same time. But 
ihere was not the slightest difficulty in detecting it. 
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Now we ask the question^ is there anything on earth 
that is commanded to produce its own kind^ in its own 
image, and after its own likeness, that cannot do it? No. 
Ha Adhom, the white ''man/' is commanded to produce 
his own kind, in his own image, and after his own like- 
ness ; and did he not accomplish it in his first born son^ 
Cain? Yes, Did he not accomplish it with regard to his 
sons, Abel and Seth, also? Yes. And cannot a white 
man still produce his own kind, in his own image, and 
after his own likeness still? Most certainly he can. Can- 
not a black man, who is likewise commanded to produce 
his own kind, in his own image, and after his own 
likeness, do so? Yes. But can a white man and a 
negro woman produce their own kind, in their own im- 
Hge, and after their own likeness ? No; they can produce 
something, but it is not in the likeness or image of either 
the white or the negro. This is plain to sight and senses, 
and shows unequivocally that they are of a totally different 
order of creation. Nor can the negro produce with a 
white woman, a being in his own image and after his own 
likeness. That the product is a clear and positive viola- 
tion of God's law, can be seen with the naked eye, for the 
product is not in the image or likeness of either the black 
or white. 

It is not in the power of either white or black to violate 
God's law of creation in regard to themselves ; nor any 
other law of creation, without its being palpably seen and 
known at the time. And that this knowledge of its being 
a violation of God's law, God has ordained it to be co- 
extensive with the race. 

The horse can produce his own kind, in his own image^ 
and after his own likeness, and can continue to do so until 
the end of time. He can also produce by a cross with the 
ass, something, but it is neither in the likeness or image 
of the one or the other. We cannot violate God's law, 
nor any of his laws of creation, without its being plain to 
the eye that we have done so. The product of the white 
and the black is neither white nor black, but is a mulatto. 
The term by which the mulatto is distinguished in Hebrew 
is JEnoah, and means one that is incurably afflicted in his 
skin, in its color, being produced by neither the one nor 
the otiier. The incurability does not refer to sickness, bat 
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to something implanted in the skin that cannot be re- 
moved. 

We have now settled, by God's authority, in a manner 
that cannot be shaken by all the learning on earth, that 
the whites, the pure whites, descendants from ha Adhom 
and Eve, are God's children, and as distinct from the 
blacks as a child of God can be from a beast, and in a way 
that does not leave a quiver of a doubt in the mind of any 
negro on earth, who recognizes the Bible as the Word of 
God, and has five senses. 

There remains now but one other point to be shown, 
and that is, that the negro is a beast, and was so created, 
and so remains to this day. This can be made as plainly 
and as palpably true in the divine language as we have 
just shown with divine authority, that the whites can pro- 
duce their own kind to the end of time ; and that the negroes 
or blacks can also produce their own kind, so long as they 
exist or remain on earth; and that the whites, by amalga- 
mation with the blacks, produces a mulatto, a being that 
is not in the image or likeness of either the white or the 
black — this is plainly proven by divine authority. And 
by the same divine authority it will be now equally 
plainly shown that the negro is a beast, and was originally 
created a beast and endowed with speech to be the slave 
of ha Adhom. St. Paul expressly declares, "that all flesh 
is not the same flesh ; that there is one flesh of men {ha Ad- 
hom), another of beaatSy another of birdsy and another of 
fishesJ' Now, from what we have seen, and this plain 
declaration of St. Paul, that there are but four kinds of 
flesh, and we know that the negro's flesh is neither that 
of fish or birds, and God has settled that it is not that of 
ha Adhom, it follows, with irresistible and crushing force, 
that the negro is a beast, and his flesh beast flesh. 

This explains what was put before Peter, when the great 
sheet was let down from Heaven before him, knit at the 
four corners, and filled with all manner of /oz^r-footed 
beasts, and a voice came from Heaven saying unto him, 
"arise, Peter, slay (kill) and eat." Why say in the divine 
language of Heaven, /our-/oofed, but for the fact that God 
knew that there was a two-footed beast, which should not 
be killed and eaten? These facts settle beyond the equivo- 
cation of a doubt, by divine authority, that the negro is a 
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beast^ and not a hnman being, although endowed by God 
with speech and five senses, like ha Adhom. 



WHAT GOD CAJSLB THE SOUL. 

We might end here our reply to Dr. Seiss, but we think 
it better for the benefit of our readers to take up another 
branch of this subject, bearing directly on the points at 
issue, and which is as little understood by all religious 
parties, Roman Catholics and Protestants, as that of the 
Hiatus of the negro as fixed by God, viz : That of the smd. 
The reader will have seen already, that the term living 
soul God has applied as belonging equally to fishes, fowls, 
birds, cattle, and creeping things, and beasts of the field, 
as well as to. his son ha Adhom. The Hebrew words for 
living souls are Napliesh Chmyiahy and they occur in the 
20th, 21st, 24th, and 29th verses of the first chapter, of 
Genesis, as well as in the 7th verse of the second chapter, 
but arc translated in neither of these places but in thie 
last. Ha Adhom alone is made to possess a living sotil by 
King Jameses translators. Why they omitted or declined 
to translate these identical words in the other places, we 
will leave for the reader to decide. One thing is certain, 
the idea or ideas entertained by Roman Catholics and 
Protestants, of what the sovl is, is certainly not the idea, 
nor what God calls, the soul ; nor is it for want of clear- 
ness and precision in God's language that made this con- 
fusion. 

If people would be content to believe God, and knew what 
He said, and that He meant what He said, and would put 
God's ideas in the translation which He put into the origi- 
nal Hebrew, all could readily and easily understand Him. 
But so long as we take the liberty of changing God's words 
at will, and substituting other words in place of those used 
by God, or of arbitrarily putting such meaning as suits 
our ideas of what God should have said, we must forever 
be in darkness and confusion in understanding the blessed 
Word of our Heavenly Father. Our learned men are alone 
responsible for the confusion and infidelity that has, and is 
now, overspreading the world with the drapery of death. 
The reader need not be told by us that the present received 
opinion of all the religious world is, that the mind is the 
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•sonl of man, and is that part of Mm that does not die 
when the body dies, that it is his rational, his reasoning 
faculties, the mind, that survives the body and is the soul 
of man. Any of our readers can satisfy himself that this 
is the accepted idea of the soul of all religious parties, by 
taking up any of our large dictionaries and examining these 
words. It is the Pagan idea of the soul, as given in all 
their Lexicons, but it is not what God calls the soul. The 
Hebrew word Napheah is the term by which God desig- 
nates the soul, and the Hebrew word chaiyiah is the word 
by which God designates life. God in his laws expressly 
prohibits the ecUing of bloodf and gives as his reason to 
Moses why he did so, " that the blood is the soul of the 
flesh.'' He uses the word Naphesh, and which King 
James's translators have translated life, as though God had 
used the word Chaiyiah^ making it to read in our Bible 
that " the blood is the life of the flesh.^' 

The reader will see that by accepting what God calls 
the soul, he can readily understand why God applied the 
terms Naphesh Chaiyiah^ " living soul,'^ to all animated 
beings, from ha Adhom down through beasts, cattle, creep- 
ing things, fowls, birds, and down to fishes, and that it is 
through the blood specially fitted that all the different 
varieties of fishes, birds, creeping things, cattle and beasts, 
are kept up and preserved, and that it is in this way, also, 
that all the varieties of species or kinds are kept up in in- 
animate nature through the medium of their sap, which is 
the same to them that blood is to the flesh. Every com- 
petent physician or surgeon knows, and can tell you, that 
the first start of animal life, whether in man or beast, is 
from a small speck of blood, which grows and enlarges, 
until the heart is formed in the child or other being, and 
when it reaches a certain stage or point, it then can move, 
showing thereby that it has some kind of existence or life. 

This existence or life, it derives from its parents, and 
which God calls Naphesh, the soul ; and the moment it is 
born, it then breathes, and has Chaiyiah, " life," and which 
life it derives, not from its parents, but from God. Oh ! 
the wisdom, the goodness, the wonderful wisdom of God, 
our Father, in thus connecting all his creatures directly 
with himself. We now can understand the beauty and 
strength of that expression of St. Paul, at Athens, that 
God is not very &,t from any of us ; that we might feel 
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after him, if, peradventure, we might find him; for 
it 18 in him we live, and move, and have our being. 
Bat, reader, this wisdom cannot be learned in all the theo- 
logical schools on earth, bat can be learned alone by as, 
His children, sitting down at the feet of oar Father, and 
our God, and learn it alone from His word as it fell from 
His Almighty lips. But this wisdom does not stop here. 
In the order of his creation it yet goes further. We ask 
what is the life of the soul ? And how can we know it, 
and know it with positive and absolute certainty ? We 
answer, that it is the air we breathe, for God has placed 
the lungs within our body, that for every pulsation of our 
heart, we must breathe to give life to the bloody and if we 
fail to breathe, we instantly die. 

In the case of ha Adhom, his blood, which was the soul 
of his flesh, received its life directly from God's breath, 
(not this air), directly from God himself. Ha Adhom 
never breathed this air until he fell. He then became 
mortal, and breathed this air, and died when he was nine 
hundred and thirty years old. We may be asked what it 
was that ha Adhom breathed before he fell ? We answer — 
no, not we, but God answers — that it was light. How do we 
know this, and can we know it with unerring certainty ? 
Yes, we can. St, John says : " In the beginning was the 
Word, and the Word was with God, and the Word was 
God. The same was in the beginning with God. By it 
all things were made that are made, and without it nothing 
was made that is made. In it was light, and the light was 
the life of man/' (ha Adhom), just as this air is the life of 
all mortals. This light he breathed until he fell. God 
made a special place, which in King James's translation is 
called the firmament, to hold the air which his mortal 
creatures should breathe ; while God, who is Light, is 
everywhere, and which Light ha Adhom, as His son, 
breathed. Light being the first thing presented in the 
order of creation, and used by immortals only, while the 
firmament contained the air which is the life of all mortals. 

Let us now return to the word soul, and take up Gt)d's 
declaration that the soul of the flesh is the blood. God 
commanded all things that had life, inanimate life and an- 
imated life, in all their separate varieties, for each to pro- 
duce their own kind, in their own image, and after their 
own likeness* Ma Adhom was so commanded, and being, 
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himself created in the image and likeness of God, did so 
obey, and we are expressly told that his sons were in his 
own image, and after his own likeness. His descendants 
continue to this day. Now the soul of a white man, 
which is his blood, cannot produce anything but whites un- 
der God's law ; while it is true that he can, by amalgama- 
tion with a negro, produce a being, but it is not in his 
image, nor in his likeness; for it is impossible, impossible 
to violate God's law or order of creation, without its being 
palpably known to sight, and senses, the moment the crea- 
ture is born. And this evidence runs pan passu from the 
beginning to the close of the world. 

The soul of a negro, which is his blood, can produce 
nothing but negroes, just as the blood of a white man, 
which is his soul, can produce only whites or white chil- 
dren. The soul of a black bear, which is his blood, can 
only produce black bears. The soul of a horse, which is 
his blood, can only produce horses. The soul of a pea- 
cock, which is his blood, can only produce peafowls. If 
it were possible otherwise, how many bipeds of the genus 
homo would soon have the peacock's gaudy plumage trans- 
ferred to their own tails, if we are to judge of the delight 
with which some men like to have a long or short string 
of titles appended as a tail to their own names, as if the 
worth was in the tail, and not in the other end, where 
their head is. Can the soul of a fish, which is its blood, 
produce a peacock or goslins, one with feathers and the 
other having scales. We see the same positive law run- 
ning through and governing every tree of the forest, every 
herb of the field, and every rose of the garden, with un- 
changing force and power; and we ask, in view of these 
facts, can any white man, who respects his own senses, be- 
lieve that the negro is his flesh and blood. Nay, we go 
further, and ask can there be found on earth a single 
negro, that does not know, after reading this, that God had 
created him a beast, had made him, a slave to ha Adhom^ 
in which he was " good, very good," but by his lying made 
himself the tempter, the dragon, that old serpent, which is 
the devil, reserved in chains of blackness, unto the judg- 
ment of the great day. 

But we are not through yet with all that we have to say 
about the soul. Do not be surprised, reader, at our telling 
you that the blood, which is the soul of your flesh, is 
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inteUiffent. But it is so^ as 70a will readily see in a mo- 
ment. 

The Psalmist says we are fearfully, and wonderfully 
made. Reader, look at that small drop of embryotio 
blood ; see how it goes to work, and first forms the heart, 
and sets it to beating ; see it forming the veins, arteries, 
nerves, ligaments, cartilages, bones, flesh, skin, brains, etc., 
of the whole body, and see with what perfection every 
part of it is adjusted to the functions intended, and never 
making a single mistake, and endowing it with all the 
senses, and sensibilities necessary to a perfect being. 
When it reaches a certain maturity, it is endowed with 
motion, and shortly after its state is changed, and it be- 
comes an inhabitant of this world, but its careful intelli- 
gence is immediately seen in its new state of existence. It 
increases in stature and weight just in proportion as its 
strength is developed. In the meantime, however, by ac- 
cident the artery of the upper arm is injured, and several 
inches has been cut oft', the forearm would perish, if not 
again supplied with blood, the soul goes at once to work 
and makes a new one, which supplies the hand and arm 
with blood. Again, the leg or arm is broken ; now, al- 
though the soul cannot put the bones together, yet it can 
mend them like a good blacksmith ; and when the body 
has reached a certain stature in height, the soul stops its 
further progress in that direction. 

Now if intelligence did not guide, it would still keep on 
growing, the new artery would be unmade, and the broken 
bones unmended. It is that tie that connects mortality 
with spiritual existence, but is not that part of man that 
does not die when the body dies. But, on the contrary, it 
is obvious to the thought of every intelligent man, that it 
must be the first part that dies ; as its life is the air that 
is breathed. In the case of persons hung this is shown to 
be true, for the body shows symptoms of life long after 
breathing has ceased. 

On the other, and last branch of this subject, the soul, 
as held by pagans and Christians, that it is the mind, or 
rational feculties, or reasoning powers, that do not die 
when the body dies, and is the soul of man, and lives be- 
yond the grave, it can be briefly answered, and leave not 
a quiver of doubt in the mind of any intelligent man 
and candid reader. 
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1st, It is by the mind that we know right from wrong, 
good from evil, and all this we arrived at through crime, 
sin against God. But our 8aviour settles the ques* 
tion in a way that no Christian can possibly except to. It 
is recorded in the Gospel of St. Matthew, that on being 
asked which is the greatest commandment, he replied: 
" Thou shalt love the Lord thy God with all thy heart, and 
with all thy soul, and with all thy mind, and with all thy 
strength." Plainly showing that our Saviour knew that 
the soul was one things and the mind another, and should 
never have been confounded. 

fiut some will say, that the negro is only an inferior 
species below the white man, and therefore has an interest 
in Christ's death, and is the subject of future salvation. 
Let us look at it. Christ was the second Adam. It was 
Adam's race that fell. It was Adam's blood which was in 
the veins of our Saviour. It was Adam's race that was to 
be regenerated and redeemed. If there are any other 
races that fell, and are to be redeemed, God's Word gives 
no account of them. The negro is plainly shown to be a 
beast, by God's Word, and by God's Law. And we have 
no account that God ever had any intention of raising a 
single beast from death, or from the earth to heaven. Nor 
is there the slightest allusion in God's Word that the negro 
is to be an exception among the beasts for salvation of any 
kind. On the contrary, the very first one that was cre- 
ated on earth was cursed by God. And everything cursed 
of God is to be burned up. He cursed the tempter, and 
our Saviour plainly declares of the wicked of ha Adham's 
race, depart from me, ye cursed, iuto everlasting fire, pre- 
pared, not for white men, but prepared for the devil and 
his angels. 

God cursed the earth, and we are plainly told that it is to 
be burned up. So, as the head of the race (negro) was cursed 
of God, it is not possible that one of them could be saved, 
even if they were not beastd. And if one beast be saved, 
why not all ? And in what way could the Saviour's blood 
be applied for the salvation of a beast. We must not be 
surprised nor misled by those who tell us that the negro 
has faith, that they believe on the Lord Jesus Christ, and, 
therefore, will be saved. 

Our Saviour tells us the same thing of them in his day, 
that the devils believe and tremble. Our Saviour uses the 
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term devils in its plaral form, and in which form it ap- 
plies to the negroes, and not to that old gentleman in the 
singular, as now preached from our modern pulpits, who is 
represented, if not omnipotent, to be omnipresent, and in 
the heart of every person on earth at one and the same 
time. And St. Paul expressly declares ^^ that the carnal 
(or beastly) mind is not subject to the law of God ; and 
neither, indeed, can it be.'^ 

We might very well stop our reply to Dr. Seiss again at 
this point, inasmuch as the whole ground upon which his 
argument, and that of every other man in &.vor of negro 
equality with God's children, the whites, is completely 
swept away by the language of God and by his laws, when 
creating the world. But we do not intend to let a vest- 
age remain ; no, not even a pin-hook, on which a single 
doubt can l>e hung, regarding the status of the negro as 
fixed by God, nor the position in which God placed his 
children, the whites. 



EXAMINATION OP DB. SEISS'S HEBBBW. 

As Dr. Seiss has favored us with some Hebrew, and 
Hebrew criticism, we desire to pay our particular respects 
to him in this line, least it be thought that there was some- 
thing in his Hebrew of power and importance, that we 
wished to avoid. 

We are always delighted to meet with a gentleman who 
can instruct us in this beautiful language — ^it was the lan- 
guage of our illustrious father ha Adhcmi, and of our beau- 
tiful motiier, ha Chavah — it was the language of Eden, the 
language ol Heaven, and of God then ; it was the language 
of heaveu more than four thousand years afterwards, and 
ia its language still. We are no admirer of Dr. Seiss's 
improved text ; nor do we call all changes improvements, 
as many of tliese modern alterations are erroneous, and 
based on false ideas, and, unfortunately, our poor brothers 
and sisters, whose education is limited to the English, 
these alterations are all in the interests of infidelity and 
atheism. 

We will refer our readers here to what we have else- 
where said concerning the variety of orthography of He- 
brew words in different Hebrew Bibles, as containing a 
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full answer to Dr. Seiss's criticism upon our manner of 
spelling Hebrew words. We will now notice his criticism, 
and our use of the Hebrew word lahy as designating the 
negro^ and which Dr. Seiss spells Eesh. 

Dr. Seiss, like all other scholars trained in theological 
schools, does not dare to think for himself, if the 
thought be outside of his theological training. In such 
case, as in this instance, if God's Word presents a different 
idea, it must be passed by and overlooked, and the theo- 
logy of the schools substituted for God's truth. To enable 
the reader to fully comprehend us, we will re-state here 
what we had partially stated in the work which Dr. Seiss 
was reviewing, explanatory of the duties which ha Adham 
was under to God as a " man," and all other duties or 
things he might do, or his necessities might require him 
to do. As Adhom, ha Adhom, he had certain duties to per- 
form to God ; but as a husband, his duties were to his wife ; 
as a father, his duties were to his children, and so of every 
other position that he could be called to fill on earth, what- 
ever they might be. In filling these duties, and which 
pertained to every calling, he is called Ish ; that being the 
name by which the negro, who was the head of the beast 
creation, and under service to ha Adhom, was designated, 
and the service that he was to perform was that of ebhodh, 
1 slave. 

Now, in regard to ha Adhom, when Eve was brought 
to him. King James's translation says " she is bone of my 
bone, and flesh of my flesh ; she shall be called woman,'' 
lahshah, wife, " for she was taken out of man," Jsh, hus- 
band. King James's translation is grossly erroneous, and 
which any person can see, whether they are scholars or not. 
It was a wife which God intended to make as an help meet 
for ha Adhom, and she was taken out of his own person. 
Every wife must necessarily be a woman, but it does not 
follow that every woman is a wife, and, therefore. King 
James's translation grossly misleads the reader where it 
says she shall be called woman instead of wife, as it should 
be ; and when it says she was taken out of man, it should 
be husband, as the term is Ish, which is masculine, 
and has its feminine in Ishshah. Every one knows that 
Eve was taken from ha Adhom's body, but as ha Adhom 
said she was taken from Ish, Dr. Seiss should have ex- 
plained why ha Adhom used this term instead of his own 

2* 
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name^ 80 that his readers could have onderstood that the 
term Ish designated the white man^ in any duties, labors, 
orcallingsof a purely earthly nature, whatever they might 
be. And we instanoe the case of Esau, a hunter, Jacob, a 
herdsman, and Noah a just man, all of whom are called 
Ishy in these several senses or callings. 

Now, had Dr. Seiss given our explanation, his readers 
could have understood in every instance, which he has re- 
ferred to in the Divine Writings, just as we do. This was 
a duty which his candor, as a scholar, and his honesty as 
a man, owed alike to his readers, to himself, and to Ariel, 
if he would not misrepresent AriePs views. And had he 
have given it, it would have saved some of his readers 
from being misled. Any person can readily imagine the 
thousand and one things that ha Adkom and Eve might do 
without its being thought religious service to God ; for 
example they might, in the garden, be engaged in throw- 
ing roses at each other, and here the term Ish would apply 
to him, while the term ha Adhora would not. And this 
explains why he said she was taken out of lah. 

In addition to this explanation, Dr. Seiss should also 
have added some historical information for the benefit of 
his readers, if he were simply anxious to correct Ariel's 
mistakes, and set the Word of God truly before them. 
The point of history to which we here refer, cannot be 
otherwise than well known to him. It is this : On the 
first promulgation of the Gospel, it was in the Greek lan- 
guage. Not many of the first Christians could read the 
Hebrew of the Old Testament, and had to use the Septua- 
gint version, made for Ptolomy Philadlphus, two hundred 
and sixty-four years B. C. 

To this version the first Christians had to resort for all 
their knowledge of the Old Testament. The Jews had 
rejected Jesus of Nazareth as the Messiah, and cordially 
despised the Christians as his followers, and, knowing that 
the Christians could not read the Hebrew of the Old Testa- 
ment, multiplied copies of this Septuagint version, in 
which they took the liberty of altering the texts in every 
way they could to make the Christians appear ridiculous. 
To such an extent was this hatred carried, that they 
altered the text of their own M8S. until most of the MSS. 
in Asia Minor, where the Gospel was first preached, were 
tampered with and altered. 
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Among other points, we notice one alteration to which 
we specially refer, and that is this: The first Chris- 
tians did not preach to negroes or mulattoes; nor did 
they baptize any ; nor did they ever establish a church of 
such. This point will be made so plain before we get 
through with this reply, that Dr. Seiss himself will not 
question or doubt it. 

These interpolations and changes made in the Septuagint 
became so extensive as to cause that version to be rejected, 
by both Jews and Christians, before the close of the second 
century. The want of a correct version of the Old Testa- 
ment, for the use of the early Christians, caused Origen, a 
learned Christian, to compile his celebrated Hexapla, in 
which he inserted, in parallel columns, the Hebrew and 
five of the best copies of the Septuagint that he could get. 
Only a portion of this has descended to our times. 

Many fragments of the mutillated copies of the 
Septuagint have come down to us, showing the outrages 
that had been perpetrated in making them. Origen died 
A. D. 253. These interpolations and alterations made in 
the Hebrew MSS. justly excited the fears of the honest 
Jews, for the purity of their own divine writings, and 
caused them to make an effort to restore them to their 
original charcter. They brought their labors to an end 
about the year A. D. 300. 

In these amended MSS. they added some punctuation 
marks, and some vowel pointings; the Hebrew of Moses 
and the Prophets was written originally without either 
punctuation marks or vowels. It was discovered, how- 
ever, that all the interpolations and changes had not been 
corrected ; and which the Jews attempted to correct about 
A. D. 600. This also proved faulty on comparing and 
collating with the oldest MSS. of other countries, and re- 
sulted in the production of the present text, in the early 
part of the eighth century. It is the text now used, and 
is now called the Masoretic text; and is the same from 
which our Bible was translated by King James's transla- 
tors. 

Notwithstanding this great care on the part of the Jews 
to restore their divine writings to their original purity, 
yet it is not unreasonable that they should have overlooked 
«ome of the changed words, in different places, and thus 
errors escaped correction. Nor is it unreasonable to sup*- 
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pose that the^ made mistakes both in the puDctuation and 
in the vowel pointings, which they made fall and complete 
in the Masoretic text. 

We do not know whether Dr. Seiss's attention had been 
directed to these points or not; if it had, he would have dis- 
covered, like ourselves, a number of places where these 
errors had not been corrected. A knowledge of the 
histories we have referred to must have been known to Dr. 
Seiss; but it seems that the idea never occurred to him 
that some of these errors had been overlooked by the Jews 
themselves, to say nothing of the power that punctuation 
exerts in determining the sense of a sentence, nor the value 
imparted to a word when correctly spelled, over erroneous 
spelling. 

Dr. Seiss quotes from the Old Testament, against Ariel, 
two of those errors of statement which the Jews left un- 
corrected, and which will serve us for illustrating the facts 
which we have asserted respecting those errors, and, at the 
same time, to correct Dr. Seiss, and set him right. The 
first one to which we shall call attention in Dr. Seiss's 
review of Ariel, is where he quotes the dispute that arose 
between the herdsmen of Abraham and the herdsmen of 
Lot. Dr. Seiss quotes Abraham as saying to Lot, " Let 
there be no dispute between us, for we be {enoshim) 
brethren.'' The point that the Doctor was trying to make 
against Ariel, was, that Ariel had said that Enosh, of 
which enoshim is the plural, meant mulatto, the first cross 
of white and black ; and, therefore, that Abraham and Lot 
were both niulattoes. The difficulty that enveloped Dr. 
Seiss on this point, is that which commonly attend the 
minds of such critics as are anxious to avail themselves of 
even an error to sustain their theory, even though that 
theory be false. Now the value of this quotation made by 
Dr. Seiss is to be found in the fact (if fact it be) that the 
word enoshim means brethren, for if it does not mean breth- 
ren, it is of no value, and should not have been cited. 

Now, my dear old brother Seiss, (for if you are a pure 
white descendant of ha Adhom and Eve, then indeed you 
are my brother, and entitled to all the afiections that a 
brother's heart can give,) we ask you in all kindness to state, 
as a scholar, whether the word enoshim means brethren^ or 
not? It no more means brethren than it does owls or 
eajples. This showB one example where the Jews havd 
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themselves failed to correct one of the errors we have 
referred to. 

Had the proper correction been made, it would have 
presented Abraham as saying, "We be rulers, (for God 
gave this earth and the dominion of it to ha Adhom and 
his children,) you command your servants (slaves) and they 
will obey youy and I will command my servants (slaves) 
and they will obey me, and there will be no dispute be- 
tween you and me." 

Is it not a duty, Dr. Seiss, that you and other learned 
men owe to your unlearned brothers and sisters, to point 
out these inaccuracies, and put the language just as God 
used it, before them? Is not this a duty that you and 
other learned men owe to God to do so ? There is no 
difficulty in ascertaining the precise words that ought to 
be used to enable the reader to comprehend and know for 
himself, exactly what God did say, where these mistakes 
occur. 

The next case that we will note, as stated by Dr. Seiss, 
is that where, in King Jameses translation, it is said, "the 
sons of God saw the daughters of men, that they were fair, 
and took them wives of all tliey choose." Ariel had said 
that the word translated Tnen here did not mean or refer to 
those of ha Adhom's race, but were negroes or mulattoes. 
Ariel at the same time admitted that in the Hebrew text, 
from which the translation was made, the words were 
ha Adhom, but which he stated was thus inserted through 
mistake, by the copyist who made the manuscript, but did 
not give any reason for saying it was a mistake, hoping 
that some scholar would, like Dr. Seiss, take up the point, 
and discuss it. This is another of those uncorrected 
errors, to which we have referred. 

God gave to Esau Mt. Edom, as a dwelling-place. Esau 
had two mulatto wives; and their children, as well as those 
gf Cain, are called in Hebrew beni ha Edomi Ebhodh ha 
adharruih, the sons of red slaves of the earth. 

Now, Dr. Seiss knows very well, as a scholar, that the 
words Edom and Adam are spelled exactly alike in Hebrew, 
and that it is the vowel pointing alone that makes the one 
Adam and the other Edom; and this vowel pointing has 
been added long since the Christian Era, and did not be- 
long to the Hebrew originally. But Dr. Seiss, or any 
other Hebrew scholar, can be at no loss in deciding that 
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it was not the white man that is referred to in this place, 
the moment their attention is called to it. 

Oar Saviour, in commenting on the first marriage, 
plainly states the matter in such a way that God did not 
intend that ha Adhom should have but one wife ; for the 
Hebrew term lahshah, by which she is designated wife, 
has no plural. God saw pfroper in the selection of that 
term, to place it beyond every possibility for ha Adhom 
even to imagine that he was to have more than one wife. 
Connect this fact with another one of very significant im- 
portance, and which fact is, that Grod never established mar- 
riage relations between any beings on earth except Aa Adhom 
and Eve. That no marriage, with God's authority, can ever 
take place, except between a male ha Adhom and a female Aa 
Adhom. The word that is here translated toivea is nashim, 
which is the plural of nashiy which describes the female 
negro. This is sustained by the hieroglyphic paintings 
dating anterior to the flood, and running back to a time 
when ha Adhom was alive on the earth. In these pictures 
a negro woman is painted representing her to be on her 
hands and knees, generally, though not always, with a 
rope doubled and in a noose around her neck, the two ends 
being held by a man. The hieroglyphics accompanying 
this painting spell the Hebrew word nasAi, of which vxi- 
ahim is the plural, and is the word translated toivea in the 

Elaoe referred to by Dr. Seiss. Had Dr. Seiss's attention 
een previously called to a critical examination of this 
subject, as we have stated it, he would doubtless have 
concurred with us that the word wives did not refer to the 
daughters of ha Adhom and Eve, and that the word men, 
occurring in the phrase, daughters of men, should have 
been pointed to spell Edomi and not ha Adhom. 

The reader will perceive that we have referred to the 
hieroglyphic language and paintings that were existing be- 
fore the flood, to illustrate a certain &,ct in regard to what 
Dr. Seiss had quoted, from a part of the 6th chapter of 
Genesis, where it is said, " the sons of God saw that the 
daughters of men were fair, and they took them wives of 
all they choose," to show that the word nashim, translated 
wives, did not refer to the daughters of ha Adhom and 
Eve for reasons given. But it was singular that hiero- 
glyphics, paintings, and language of the date named, 
^sliould sustain the «anie fact; it is, to say the least, very re^ 
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markabk. We did not refer to either the hieroglyphic 
paintings and language, for the purpose of proving any- 
thing to be found in God^s Word ; or to prove the truth of 
anything said or done by God, for we never refer to curvy 
nian, nor to any man's opinion, to prove what €hd said or 
did was true ; we never could think of dehotsingy or degrade 
ing of Ood, our Almighty Faliiery by referring to any man 
and his opinions, or to any works of num, to prove what 
God had said or done to be true. 

We could not so degrade our Almighty Creator, as to 
think or believe for one moment, that it was in the power 
of any man, writer or preacher, in or out of the pulpit, to 
give a credibility to God, which God's own Word and 
works carry with them, beyond all human power to 
strengthen. Our reference, therefore, to these hiero- 
glyphics, was not to prove anything contained in God's 
Word, but to show a harmony between them and our state- 
ment of a mere matter of fact which had been referred to 
in God's Word. We will liere add that there are some 
very strange matters connecting the hieroglyphic writings 
and paintings of Bible history, as far back as the curse of 
Cain, and which have been strangely overlooked by our 
Egyptian archeologists, and many divines, to which a full 
reierenoe and explanation will be made in our work on 
The White Man. 



CREMBIIilTY OF THE BOOK OF GENESIS. 

While on the subject of historical references, we will 
add to them what may be deemed a full answer to " scien- 
tific geologists " and their attack upon Moses' account of 
the creation and of the flood. Although the discussion 
which this involves is not legitimate to the discussion of 
the status of the negro, yet, as the Book of Genesis, con- 
taining Moses' account of the creation, and of the flood, 
which involves that of the negro, and which, if the whole 
book is false, the account of the negro's creation must also 
be false. 

The Book of Genesis has been assailed in every imag- 
inable manner, that the extremes of atheism and infidelity 
could devise, countenanced on the other side by corrupt 
Christianity, that i^ willing to accept Moses as a law-giver. 
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divinely inspired by God, to lead out his people from 
bondage, and deliver them divine laws at Mt. Sinai, but 
in all other matters entirely ignorant, knowing nothing 
scientifically. 

Professor Agassiz, of Cambridge University, Massachu- 
setts, in his opening address to the College, expressly said 
that he did not wish any person to attend his lectures who 
believed in either the historical truth or Divine inspi- 
ration of the Book of Genesis. He was highly ap- 
plauded at the time for uttering this sentiment. That 
Rev. Mr. Prichard, D. D., author of a large work on the 
races, rejects Moses^ chronology — rejects his genealogy 
and his account of the Flood. The B.ev. Mr. Davidson, 
D. D., rejects Moses' account of the creation of the world — 
that in six days God created the heavens and the earth — as 
unscientific and false. He, with Bishop Colenzo, reject the 
account of the Flood, and allege that the cubical dimen- 
sions of the Ark were wholly inadequate to receive what 
was said Noah put into it. They further assert, to show 
their contempt for the Book of Genesis, that it was a 
physical impossibility for such a flood to have taken place 
as is described by Moses, for all the waters on the earth or 
under it, or contained in the air, condensed into water, 
could not produce a flood that would cover the highest 
mountain fifteen cubits and upwards — Himalaya for ex- 
ample. That the Rev. C. J. Bunsen, D. D., LL. D., wjth 
Max Miiller and others, deny that Moses ever wrote the 
Book of Genesis, — don't know who wrote it — but assert that 
it was written in the time of Solomon, and certainly not 
earlier than the days of David. 

We give the foregoing as samples of the growing dis- 
credit which scientific men are throwing on the Book of 
Genesis, and now accepted by the pulpit orators of the 
leading denominations of the Christian religion, all over 
the land, in this country as well as in Europe. To these 
we will add that we saw, not long since, a newspaper state- 
ment to the effect that a letter had been addressed to the 
Archbishop of Canterbury, requesting him to head the 
movement for a new Bible, or translation, that shall be in 
conformity with the truths and discoveries of science, and 
particularly referring to the science of Geology. 

The reader can see from this formidable array, attacking 
the historical truth and Divine inspiration of the Book of 
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Genesis, that if well founded, the religion of Jesus Christ 
is likewise unfounded, and without Divine authority. 
Por it so happens that our Lord and Saviour, Jesus Christ, 
has quoted from the Book of Genesis, throughout, in dif- 
ferent parts, from beginning to end. Did our Saviour en- 
dorse an impostor and his imposition? If the book is 
false, and not of Divine authority, then he has so endorsed 
the impostor and his impositions. And so have all the 
Jewish Prophets; and so, likewise, have all the Evangelists 
and Apostles of our Lord and Saviour, Jesus Christ, done 
the same. And the Christian religion falls to the ground, 
and man's brightest hopes are blasted forever. But, 
reader, we will see, directly, that the Book of Genesis is 
true, and that neither Jewish Prophets, nor Apostles, nor 
the Son of God, were mistaken when they endorsed it as 
of Divine origin. 

What we shall say in regard to the contest involved, 
affecting the credibility of Moses, divides itself into two 
parts: First, his account of the creation, and second, his 
account of the Flood. 

Geologists except to his account of the creation, on the 
score that it was impossible for it to be true, that in six 
days God made the heavens and the earth. They say that 
according to the laws of nature, as developed by the 
science of geology, it would take many hundreds of 
thousands of years, if not millions of years, to form this 
earth. As to the number of years it would thus take to 
form the earth, they are by no means agreed among them- 
selves. For example, one thinks it might be done in ten 
or eleven thousand years, while others, equally or more 
learned, assert that, according to the laws of nature, it 
would require at least two hundred millions of years to 
make or form red sand stone, and, therefore, for Moses 
to assert that both heaven and earth were made in six 
days, cannot be true in any sense, and must, therefore, be 
totally false. 

Now, reader, we take the ground that Moses' statement 
is literally true — that God did make the heavens and earth 
in six days. And we mean to be understood, that they 
were just such days as we have now, of twenty-four hours 
each. Reader, do not be astonished to see how easily and 
how effectually this great error will be forever crushed, 
and dissipated, and leave not a vestige behind. These 
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gentlemea were so intent in fastening falsehood on Moses, 
that they seem never to have thought that they themselves 
were wrong, when they took Moses' account of the crea- 
tion of the earth for an account of the creation of the 
globe. 

Moses' account of the creation of the earth, arretSy the 
Hebrew word used by Moses, is limited in its meaning, 
and is the only word, and that of soul, in the account of 
the creation, to which God himself has affixed the mean- 
ing; and He has so fixed the meaning of this Hebrew 
word^ arrets, that it is not possible for any candid scholar 
to be mistaken about it. God plainly tells as that he said, 
" Let the waters be gathered together unto one place, and 
let the dry land appear ; and God called the dry land 
earth/' and ^n the fifth verse, of the second chapter, he 
says : " There went up a mist that watered the whole sur- 
fiioe of the ground.'^ 

Now, reader, we put it to your common sense, could 
you, with these three before you — dry land, earth, and 
ground — imagine for a single moment that red sand 
stone, or any other stone, constituted either the one 
or the other? Look at Our Saviour's solution of it; 
he said: ^'A sower went forth to sow, and some seed 
fell on stony ground, and sprang up, and immedi- 
ately withered, for it had not much earth ; ^' but a little 
too much stone. It would be a singular account if the 
Hebrew term arrets should mean rocks, and minerals, which 
are found in the globe, and if this were so we should 
have no earth. On the other hand, Moses was describing 
the skin of the globe. As we have elsewhere shown, 
God makes everything after a pattern, and this globe, 
which had been heated to an incandensccnt state, and then 
drowned out by that great deep, mentioned in the second 
verse, (over which God's spirit moved,) the foundations of 
which deep God broke up, when he drowned the world by 
a flood in the days of Noah. Now this earth, which was 
to make the skin of the globe, was held in solution, 
curdled up, muddied up, in this great deep, over which 
God's spirit moved ; for it was to be endowed, not only 
with life in itself, but with power to impart life to all that 
God had ordained should grow from its bosom. And 
where was it to get this life, and power to impart life, but 
&om God's spirit alone, and which spirit God then placed 
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on the face of the waters^ and has not removed it thence 
from that day to this. 

Not one single thing which geologists pretend to show, 
can be found in this earth, which Moses is describing, that 
antedates for one hour the existence of this earth, as 
given by Moses. Red sand stone, and other geological 
formations, minerals, &c., &c., all belong to this globe in 
its anterior existence, before the new skin^ called the earth, 
was put upon it, as described by Moses. When God made 
the globe, of which red sand stone forms a part, he never 
told ha Adhom nor Moses, and neither you nor I, reader, 
and, I am equally sure, that he never told any geologist, 
when he did make it. It is^ doubtless, just as old as many 
of the stars and planets, by which it is surrounded. And 
no intelligent man, whether scientific or not, would will- 
ingly subject himself to the ridicule that would inevitably 
follow the attempt of any man, to give the ages of the 
different stars ana planets. Of the age of this, our globe, 
or when it was maae, Moses has not written one word, but 
has confined his account to the earth, and when it was 
made; and which, as before said, is but the skin of the 
globe. The earth has lite, and has the power also to im- 
part that life to everything that grows from its surface; 
and everything that grows from its sur&ce has life, but 
it is inanimate life. But each separate kind, or variety, 
is, like the globe, covered with its bark or skin ; and so it 
is equally true of all animated existences, from ha Adhom 
down through beasts and creeping things, and fowls, down 
to fishes, each, and all, are likewise covered with their 
skin. And it was of this skin {errata), then newly put 
around the globe, that Moses described as being made in 
the six days, when God created the heavens and the earth. 
The Hebrew word for globe is taval and not errata. 

For some cause or crime, God had burned up the pre- 
vious heavens and earth, just as he intends to burn up 
the present heavens and earth, and make new ones, as he 
has plainly told us. And when the new heavens and new 
earth are created, we may have some future Moses to tell 
us when, and how it w£U9 done. Our geologists appear to be 
greatly at a loss to know what constituted the light of the 
first, the second, and the third days of creation, as the light 
of the sun did not present itself until the fourth day. We 
can see no difficulty in comprehending this, if we will be 
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content with what Moses has said. The reader will per- 
ceive from the language of the second verse, that dark- 
ness was upon the face of the deep which invested the 
globe, and that this darkness existed before anything was 
created. We are also divinely told that God is light, and 
in Him is no darkness at all; that he dwells in light inac- 
cessible, or which cannot be approached by mortal eye- 
sight, and that it requires special action, or the exercise of 
a divine attribute of the Almighty, to make it visible to 
mortals. For example: When Moses came down from the 
mount, his face shone with a resplendent effulgence of 
light, so great, that the children of Israel could not look 
upon his face, and he had to put a veil over it while de- 
livering the law. A second instance occurs in the case of 
the transfiguration of our Saviour, when Moses and Elias 
appeared with him. A third instance occurs in the case 
of Saul of Tarsus, when jouneying from Jerusalem to Da- 
mascus, and when about twelve miles from the latter city, 
when on the top of a high rounded hill, he says that at 
mid-day, "Oh, King, suddenly there was a light from 
heaven above the brightness of the sun, that shone round 
about us, and when we had all fallen to the ground,'' &c., 
&c. The effect on Saul was such, that he was blind for 
three days, and then was restored only by the interposition 
of Divine power. 

While it is perfectly true that God is everywhere, and 
fills immensity with his presence, yet he choses to make 
himself thus visible only on such occasions as require it. 
We can, therefore, readily understand why the first thing 
commanded in the beginning of this creation — why God 
said, " let there be light." 

The first word in the Hebrew Bible is Bereshith, begin- 
ning. This word beginning indicates a time when, and a 
place where ; and the words, " let there be light,'' shows the 
first movement of the Almighty Creator. This light was 
stationary over that beginning point. The globe, although 
surrounded and covered by the deep, continued to revolve 
on its own axis, as it had always done, and yet continues 
to do; and consequently divided that light from the dark- 
ness, just as the light is now divided from the darkness, 
making day and night every twenty-four hours, just as 
we have it now. The first light was from God direct, the 
second was from the sun. The first light is the breath 
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of immortality, for St. John tells us that the light was the 
life of man, ha Adhom. The second light was from the 
sun, which eliminated from the face of the deep this air, 
or atmosphere, which is the life or breath of all mortal be- 
ings, and without which they could not live a moment. 
The first light is co-extensive with God, who is everywhere, 
and like eternal life, is endless. While on the other hand, 
the life, or breath of mortals, is limited to what King 
James's translators call the firmament, in Hebrew, rakia, 
but means that space from the surface of the earth up to 
what, in common parlance, we call the sky, or as high as 
animated life can exist therein. 

The reader has now before him the boundary, so to 
speak, of immortality, and also the boundary of mortality, 
the breath of one is light, and that of the other is this air, 
or atmosphere. God furnished the one by breathing into 
ha AdhovfCs nostrils, while that of the other is breathed 
from this atmosphere. The reader will find this subject 
fully elaborated in "The White Man,'* and made so plain, 
that any candid man or woman can understand it. 

Our reason for calling attention to it, in this, our reply 
to Dr. Seiss, is, that as the geologists have called in ques- 
tion the truth of the Book of Genesis, and the credibility 
of Moses' account of the creation, we felt that it was due 
to our readers to state this much of it, that they might 
understand what Moses has said, and at the same time see 
the errors which the geologists, and other learned and 
scientific gentlemen, have run into. And we fear, from 
what Dr. Seiss has said about the ^^ improved texV^ of the 
Hebrew, that he partakes of their infidelity regarding 
Moses' cosmogony, and would not correct him by showing 
their mistakes. That a man can be honest and sincere in his 
mistakes, we have no doubt, as St. Paul furnishes an emi- 
nent example in his own person and conduct. But that 
we are correct in our description of the abode or kingdom 
of immortality and eternal life, we have but to call before 
the mind of the reader St. John's description of the future 
abode of the righteous beyond the grave. In that descrip- 
tion St. John tells us that *'they have no need of the sun, 
nor of the moon, nor of the stars, nor of a candle to give 
light therein ; for the Lord God, and the Lamb, are the 
light thereof." He also expressly tells us, that " there is no 
Ma Hwr^^^ fov if so, there would be air or atmosphere there^ 



46 ABIEIi's BEPLY TO 

and which is breathed alone by mortals, and not by 
mortals. 



THE TRUTH OF HOSES^ AOOOUNT OF THE FLOOD. 

Just here, and on this point, the credibility of Moses, 
we will add a few remarks touching the credibility of his 
account of the flood, as follows : Our learned geologists 
and others tell us that it is impossible that his account of 
the flood can be true, for if all the water on the earth, and 
under the earth, and if all the water contained in the air, 
was condensed into water, it could not then make such a 
flood as Moses has described, covering the highest moun- 
tains, Himalaya, &c., fifteen cubits and upwards. 

We have already shown the great mistake committed by 
geologists, when they supposed that Moses meant the 
globe, when he used the word earth. And a similar mis- 
take in understanding Moses seems to afflict them in re- 
gard to his account of the destruction of the world by the 
flood. What world was it that Moses was describing the 
destruction of? Was it the world as it existed from ha 
Adhom to Noah ? Or was it the world after the flood ? If 
the latter, then Moses never wrote anything about it, as it 
is evident he could not, and would not overlook these high 
mountains. What a pity that these good and learned 
men should thus distress themselves about that which has 
no existence in fact, except in their own misconception of 
what Moses was writing about. If such reasoners would 
think a little before they ventured to assert a fact, on 
which to build a theory, they would not be so often 
wrecked, as they now are, in such shallow water. And, in 
this instance, they ought to have learned from their own 
theory, that no such mountains as the Himalaya, Alps, nor 
even Arrarat, could have existed previous to the flood. 
For in all their works these geologists have established the 
&ct, that this globe had been once in an incandescent state, 
heated with a melting heat ; and in this they are doubtless 
correct, as that heated condition must necessarily precede 
the present condition of the earth, and must have been 
extinguished before the present earth was spread around 
it, as the new skin of the globe. 

Now Moses accounts for this extinguishment by telling 
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US in the second verse, first chapter of Genesis, (as badly 
translated by King James,) that the earth was without form 
and void, and that darkness dwelt upon the face of the 
deep, showing how this great heat, or fire, had been ex- 
tinguished ; and it is the foundations of this deep, mean- 
ing the body of the globe thus covered with this water, 
that God broke up when he brought the flood upon the 
world. But another point which these geologists have 
presented, but about which they could not have thought 
for one moment, intelligently, or they would not have com- 
mitted the blunder which they have committed, in sup- 
posing that such mountains as the Himalaya, or Alps, 
could have existed before the flood. And that point is 
this : That the globe was at some time anterior to the for- 
mation of the earth as we now see it, heated to a heat that 
melted it, and reduced to a fluid form more or less, by that 
intense heat. This being shown to be true by their own 
investigations, and known to be true by Divine Revela- 
tion, which declares that, " that which is to be has already 
be^en f and that it further declares that the present Heaven, 
and the present Earth, are to be burned up. Their own 
theory then, the result of their own investigations, shows 
that the globe was once in an incandescent state. 

Now the point that they have overlooked, for the want 
of intelligent thought, is this : What form could the globe 
take, whil«». in this fluid state, while revolving on its own 
axis, and gradually cooling down ? Does not every per- 
son know, that as the globe now revolves on its own axis, 
that it must always have done so from the moment it was 
launched into existence by its Almighty Creator ? Does 
not every intelligent person know positively, and without 
a doubt, that it must take the form, or shape, of a perfect 
globe, and which it was in the beginning? Most 
unequivocally it must have done so. This can be 
verified now by any one, who will take the trouble to 
visit a shot tower, and witness the perfect globe formed 
by the melted lead ; each shot revolving on its own axis, 
as it is cooling and falling. With this fact before them, 
these geologists could never have imagined that this globe, 
which they now call the earth, could have been of the 
form that it now is. Impossible that it could be so; and 
that its present shape must have been given to it, changing 
• it from its perfect globe form to its present shape. Now 
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Moses' account of its first shape is in perfect accordance 
with every fact which he has stated in connection with ha- 
man and animal existence from the time of its creation, 
until the flood, when its present shape was, by that terrible 
event, given to it. As a perfect globe, it revolved upon 
its own axis, perpendicular to its own centre. This must 
necessarily have been so. The globe, now called the earth, 
from its outer skin, revolving perpendicularly to its own 
centre, must have given a climate equal from centre to cir- 
cumference. This explains how Aa Adhom and Eve, who 
Moses tells us were both naked, could multiply and fill the 
earth. That this position is true, is further sustained 
by the fact, that the earth produced, spontaneously, every- 
thing that was necessary for the maintenance of man, and 
beast, and which it could not do, if the climate of the 
earth had been in the beginning such as we know it to be 
now. Nor would God have given such command to ha 
Adhom to multiply and fill the earth, as it would have 
been impossible, physically impossible, for him to have 
obeyed him, if our climate was then what it now is ; nor 
could the earth produce, spontaneously, what was necessary 
for man and animal to live upon, as the food of man was 
restricted to the fruit of the earth, and the seed or grain 
of the earth, and that of beast and animals, to its grass 
and herbage. 

This proves that the climate of this primeval world 
was uniform and equal from centre to circumference ; for 
without this, these things could not be produced spontane- 
ously. The climate of the globe must, therefore, have been 
one perpetual spring and summer. And had King James's 
translators done themselves, or the Word of the Almighty, 
justice, in translating the 5th verse, of the 2nd chapter of 
Genesis, where they say, " and there was no man to till the 
ground, for the Lord God had not then caused it to rain upon 
the earth ; but a mist went up that watered the whole surface 
of the ground," they would have rendered it thus : That ha 
Adhom was not to direct, or command, his slave (Ebhodh) 
to till the ground, for the Lord God had not then caused it 
to rain upon the earth ; but a mist went up that watered 
the whole surface of the ground. This shows two facts : 
First. How the earth was watered in its primeval con- 
dition, by which all things were spontaneously made to 
grow ; and, secondly, that it never rained upon the earth 
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until the flood. And this laiter fact is proven to be true, 
ip^ith mathematical exactness, by the sign of the rainbow 
given by God to Noah, that he would no more destroy the 
world by a flood ; and we know that the rainbow is alone 
produced by rain, or when it rains. We are further as- 
sured of the correctness of this reasoning, by a knowledge 
of the fact that God makes all things perfect, adapting 
everything to the purposes for which it was created, ana 
adapting the circumstances by which he surrounded them 
to that condition. In that condition everything was 
" good, very good." Ha Adhom and Eve were created 
naked, and in that condition could obey all the commands 
God had given them. But after their fall their condition 
was altered, and to meet the requirements of this changed 
condition, God himself then clothed them. 

What are we to understand from the words used by God 
to ha Adhom after his fall, that in the sweat of his face he 
should eat his bread ; and that when he tilled the ground 
it should not heTieeforth yield unto him its strength? 
What are we to understand from this language ? Does 
it not plainly teach us that the earth, previously to his 
fall^ had spontaneously produced everything necessary to 
his well being. This is obviously and plainly the intent 
and meaning, sustained, as it is, by the whole of Moses' 
narration of the Creation. The labor of ha Adhom, and 
his tilling of the ground in his primeval condition, are not 
once named. But, on the contrary, it is expressly stated 
by God, when he installed ha Adhom in the Grarden of 
£den, that he was not even to keep the garden in order by 
his own labor, but was commanded by God^ to have that 
done by his slave (Ebhodh). And in the 5th verse of the 
2nd chapter, ha Adhom is told not to direct his slave to 
till the ground, for the Lord God had not yet caused it to 
rain upon the earth. Convincing and satisfactory as this 
statement must be to every candid believer in the Bible, 
that its truth cannot be questioned, yet it is not all the 
testimony presented by physical facts, and these &ots noted 
by Moses in his account of the Flood. The first one is 
the sign of the covenant made by God with Noah, that he 
would no more destroy the earth by a flood, the rainbow. 
Now, if it had rained previously to the Flood, the rain- 
bow would have been seen, and, therefore, it could be no 
sign that God would not again destroy the earth by a 
3 
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flood. But in addition to this, we are told, in. King 
James's translation, that, after the Flood, Noah " began to he 
an hiisbandmany" and planted a vineyard. The proper 
rendering of the Hebrew, in this place, and as it is sus- 
tained by all the facts contained in our previous reasoning, 
of the condition of the earth previous to the Flood, that 
it should be rendered into English thus : That Noah began 
husbandry or tillage of the earth. But why was it left for 
Noah to begin this tillage? Plainly, because God had 
said to ha Adhom, (meaning his whole posterity,) " in the 
sweat of thy face, shalt thou eat bread until thou return 
unto the dust from whence thou wast taken." To enforce 
this condition, Winter was absolutely necessary to be in- 
troduced by an organic law of God, compelling man to 
labor in Summer, and to produce that, by the sweat of his 
brow, which he was to live on in Winter. Thus, whether 
in Winter or Summer, his bread was the product of the 
sweat of his face. 

But the question arises here, that as the climate of all 
the earth previous to the Flood was equal from centre to 
circumference, how was Winter introduced? Moses plainly 
tells us that at the Flood the foundations of the great 
deep were broken up, (referring to that deep spoken of 
in the 2nd verse, 1st chapter of Genesis) ; when the great 
mountains that now cover the face of the earth were 
thrown up; as we have conclusively shown that no such 
mountains could have existed before the Flood. And by 
the throwing up of these mountains the earth was thrown 
from its perpendicularity to its own centre, and made to 
oscillate 23J degrees north and 23J degrees south of the 
Equinoctial line. This oscillation of 47 degrees exactly 
causes Winter and Summer. And which God told Noah 
then, that Winter and Summer, seed-time and harvest, 
should continue. How any sensible, common sense think- 
ing man^ seeing and knowing that such are the exact phy- 
sical facts as they now exist, can have a single doubt about 
the correctness of Moses' account of the Flood, is to us 
astonishing. 

But besides this, after the fall, God told Eve, ha Ctievah, 
that he would " greatly multiply her concqption.'^ Now, he 
had previously told them, ha Adham and ha Chevahy to 
multiply and fU the earth. Now, where was this multi- 
plied conception to be placed, unless the earth's surface 
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was enlarged from the water to receive it ? By the break- 
ing up of the foundations of the great deep, the mountains 
that now cover our earth were then thrown up, causing, in 
the first place, the confining of the water into deeper and 
narrower channels, by which more of the earth's surface 
was exposed to receive this multiplied conception; and 
producing, secondly, the oscillation of the earth before re- 
ferred to, and thereby producing Winter and Summer. 
That this flood did take place, and the present mountains 
were then thrown up, we have abundant evidence furnished 
by the tops of some of these highest mountains, which con- 
tain the remains of the denizens of the great deep, in 
bones and fossil remains, showing the crest of the moun- 
tain to have been once the bottom of the ocean. 

But there is another curious fact in this : That there 
was found in northern Siberia, about one hundred years 
ago, immense deposits of elephants' tusks, which have been 
worked ever since, producing so much ivory that they have 
obtained the name of "ivory quarries" — they are still 
worked. It is well-known that the elephant could not ex- 
ist in a climate so cold as that of Siberia, or any part of 
it. Now the question is, how did they get there ? This 
can only be accounted for by taking Moses' account as 
true, that the primeval conditon of the earth's climate, 
previous to the Flood, was equal from centre to circum- 
ference. The elephants could then naturally be found 
there. And as it is known that their habits are gregarious, 
the Flood found them in droves, and so drowned them. 
This is the rational solution of the question how they 
came there. 

There remains now but two other objections to examine, 
made by the learned, against Moses' account of the Flood, 
being universal, covering the whole globe. The first is 
that the Flood was only partial, being a high rise of either 
the !Nile or the Euphrates, as they claim, of which Noah 
was previously advised, and built him a raft for the sav- 
ing of himself and family, and flocks. The answer to this 
is plain and simple, if Noah had been advised before- 
hand of a coming rise in the river, in time to build such 
a raft, that same power could have told him where to go 
without being disturbed by the water. But, secondly, a 
high rise of any river produces swift currents, and either 
the Nile or Euphrates, would have carried him out to sea 



52 AJtlEL^S BEPLY TO 

with his raft. How conld he have gotten back? But 
again : Noah was directed to take birds into the Ark. 
Could not these have flown to any part of the earth if left 
uncovered, had the Flood been partial ? There is no ra- 
tional or plain commoi sense way of accounting for the 
phenomena exhibited b/ and now found on the earth, but 
by taking Moses^ account of the Creation and of the 
Flood to be true. In Moses' account he has stated every 
fact necessary to enable any intelligent person that wiJl 
think and reason, taken in connection with existing facts, 
which we now know to be true, and by which we com- 
prehend and know with positive certainty, that his ac- 
count must be inspired truth. 

The position of the earth, as herein stated, before and 
after the Flood, any person can demonstrate who will go 
to the trouble of making a proper globe of equal density, 
that will sink half-way in water. On this globe let him 
draw the equinoctial line, then place the globe in water, and 
he will see that it is equi-distant from the equinoctial h'oe 
to the water on each side, showing that it stands perpen- 
dicular to its own centre. Now, let him add to the 
globe the diflFerent ranges of mountains now on the earth, 
and then place the globe back into the water, and he will 
see by the equinoctial line that the globe is then canted 
from its perpendicularity to its own centre, exhibiting the 
exact position which the earth now fills. And if made 
with mathematical exactness, and of materials of the same 
density, and the mountains arranged with geographical ex- 
actness also, it will exhibit the earth as now occupying the 
position assigned it by astronomers, and the sun's course, 
in the earth's annual revolution, would cut the equinoctial 
line at the exact point that it now does. 

For the benefit of such of our Christian readers whose 
learning is limited to the English language, we add the 
following citicism on the 2nd verse, 1st chapter of Genesis, 
as it will aid them in understanding the Mosaic account 
of the Creation. The part of the verse which we intend 
citicising, stands thus in King James's translation : **The 
earth was without form and void." Now, reader, that you 
may comprehend that this translation is grossly improper, 
we have only to ask you to think for a moment who it 
was that was making this revelation, of when and how 
Gtod had created the heavens and the earth. The divine 
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record plainly tell you that all animated beings that were 

brought into existence before Adam, consisted of beasts^ 

cattle, creeping things, birds and fishes. Now, it is plain 

to your common sense that none of these could have told 
Adam when and how God created the heavens and the 
earth. The logic of these facts plainly teaches us that it 
was God himself, telling to his son Adam when and how 
all things were created. Could not God speak plainly, 
and did he not intend that his son should understand him? 
Certainly he did. Now then, we ask again, what idea 
could Adam form of a thing that had no form, or what 
idea he could have of a material substance that was void f 
It is clear that he could have no idea of either, and that 
if God had used Hebrew words that represented what is 
covered by the English words, "without form and void,^' 
that neither Adam or Moses could comprehend what was 
said. The Hebrew words thus mistranslated are tohv, and 
bahu, and should have been translated thus : "The earth was 
mdsculine and feminine,'^ this being the literal meaning of 
these words. But how can we make our English readers 
know that this translation is correct? Plainly thus: 
Everything that grows from the bosom of the earth, trees, 
shrubbery, grasses, &c., have life, but it is inanimate life; 
and each of them have their seed in it self, and conse- 
quently both masculine and feminine. The earth has life 
in itself, this life is also inanimate, and renders the earth 
both masculine and feminine; for there must of necessity 
be both a male and a female to produce anything. Adam 
himself was both masculine and feminine when he was 
created, and in one place the word earth is used to repre- 
sent Adam, where Cain says that "thou has this day driven 
me out from the face of the earth,'' meaning from the face 
of his father. From this we learn another fact, viz. That 
inanimate life has no feeling. Our bones have life, but 
no feeling. God thereby teaches us that when we cut and 
burn wood, that we inflict no pain. 

Reader, please excuse this long digression, rendered ab- 
solutely necessary, in our estimation, in this day, when 
Moses' authority, as a divine writer, is not only scouted, 
but the whole Book of Genesis is not only attempted to be 
put aside, but to be rejected as an imposition. We therefore 
thought it a duty to thus extend our reply to Dr. 8f^i«^ '" 
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defense of that precious Book of God, for when as first 
written in Hebrew, U was the Word of God, 



WE BETUBN TO DB. SfilSS's BEVIEW. 

We again take up Dr. Seiss's review of Ariel. We were 
glad when we heard that so fine a scholar, and such an 
amiable gentleman, agreed to review Ariel. It was our 
earnest desire to have Ariel reviewed by a competent scholar; 
especially did we desire our Hebrew criticised. Although 
we could not see how it could be assailed, and the conclu- 
sions arrived at set aside, yet we were anxious to know 
what the first scholars of the land could say about it. We 
were anxious not to be mistaken ourselves, or be the in- 
strumenal in leading others into error. We had privately 
consulted some of the ablest Hebrew scholars, who indorsed 
both our translations and our conclusions. 

Dr. Seiss's reputation as a scholar was world-wide. 
The only drawback against him was whether he could rise 
above the prejudices of his early education and theological 
teachings. Could he reach the point above these preju- 
dices, and be guided alone by God's Word; or would he 
be guided by the erroneous prejudices of his early teach- 
ings? How he has succeeded, the reader will perceive, 
after reading this, our reply. 

His first criticism is on ArieFs use of the Hebrew words 
ha Adhorriy the meaning of which is the Adhom (Adam). 
He does not except to the meaning, but does to the ortho- 
graphy that we use, which we have previously explained, 
and we still adhere to our spelling of that name. He also 
excepts to our emphasizing these words in the manner in 
which we did. We could not then, nor now, do otherwise. 

The question at issue with Dr. Seiss and Ariel was, on 
whom did God originally confer immortality and eternal 
life? Dr. Seiss and his friends contend that he conferred 
it upon whites, blacks and mulattoes of every shade. 
Ariel denied this, and said it was limited to the pure de- 
scendants of ha Adhom and ha Chavah (Adam and Eve) ; 
and that the blacks were beasts, and that neither they nor 
their mulatto descendants had any claim or title to eternal 
life. We referred to the fact that after the first use of 
the term, Adhom, occurring in Genesis, 1st chapter and 
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26th verse, that ever afterwards God himself, when speak* 
ing of him, always called him ha Adhom. We followed 
the language of God himself, and if what we said was giv- 
ing emphasis to these words, the reader can see that it was 
by God^s authority, for he so invariably called him after 
the first time. 

The only place where Dr. Seiss quotes the word against 
Ariel, with any plausibility of his being right and Ariel 
wrong, is in the 6th chapter of Genesis, where King 
James's translation says: "The sons of God saw the 
daughters of men, and took them wives," etc. Here we 
readily admit that the Hebrew words ha AdhonHy are used 
in the text from which our Bible is translated. But we 
have shown, in these pages, so clearly and so plainly, that 
this was an error of the copyist, in copying the He- 
brew MS., that even Dr. Seiss, or any other Hebrew 
scholar, will not doubt but that we are correct; and that 
the proper words to be there are ha Edomi, and not ha 
Adhom; JEdom and Adhom being spelled exactly alike in 
Hebrew; and it is the vowel pointings alone that make the 
one Adam and the other Edom. We refer the reader to 
what we have said before with perfect confidence that no 
man will doubt our correctness. 

But let us return, to see if we can learn what being it 
is on whom God has conferred immortality, with power 
of endless life beyond the grave. Dr. Seiss, and all Roman 
Catholics, and all Protestants, accept the 7th verse of the 
2nd chapter of Genesis, as describing both the being on 
whom the immortality was conferred, and what it is of 
man that does not die when the body dies, which, in King 
James's translation, is called a living soul. This term 
soul is defined by them as being the mmd, the rational 
faculties, as the reader can see by consulting tlie English, 
the French, the German, the Spanish, the Italian and the 
Latin dictionaries and lexicons. 

Now, we readily admit ourselves that the 7th verse of 
the 2nd chapter does describe the being on whom God did 
confer immortality, that might pass into eternal life; and 
what it is that thus connects him with eternal life. But 
while we accept this verse, it must be distinctly under- 
stood, that it is as it appears in the original Hebrew, and 
not as it stands in King James's translation. As it stands 
in King James's translation it reads thus : "And the Lord 
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Ood formed man of the dust of the ground^ and breathed 
into his nostrils the breath of life; and man became a 
living soul." Will any man of candor, haying a know- 
ledge of the Hebrew language, dare to say this is a correct 
translation of the original? We use the emphatic word 
dare, not in an offensive sense, but to arouse the attention 
of God's children to this the most important verse, to 
them, that can be found in the Bible. We will answer 
for Dr. Seiss, that he will not dare to do it ; although he 
will abuse Ariel for making God's Word appear in English 
in the exact ideas contained in the Hebrew words. Nay, 
there are plenty of men to be found who will not only 
defend the translation of this verse, but every other false 
translation found in either the Old or the New Testa- 
ment, as these false translations aid in keeping up the 
present religious parties and strife. There is not an 
honest Hebrew scholar on earth that will say that this 
verse is even fairly translated, or that the ideas of the 
original are correctly given. But, on the contrary, we 
will say that it is intentionally falsely translated. 

If there is a Hebrew Bible or MS. now on earth, which 
contains the Hebrew word Chaiyah, which is the word for 
life, we have never seen it or heard of it. On the con- 
trary, the word thus translated life, in this verse, is in 
every Hebrew Bible or MS. Chaiyim, which means lives, 
plural; and every person, whether knowing a word of 
Hebrew or not, must know that it should be in the plural, 
if he believes there is another life beyond the grave. It is 
on this account that we have said that the translation of 
this verse was intentionally made false ; for, as before said, 
there is not a Hebrew Bible or MS. on earth but what has 
it plural, so far as has been yet known. Why our learned 
men, in the pulpit and out of it, and our Bible Societies, 
continue to publish the Bible with this false translation in 
it, we leave to our readers to decide. 

But there is another Hebrew word in this verse which 
King James's translators have not translated at all ; it is 
Nishmath. It stands in the orignal thus : '^God breathed 
into his nostrils Niafinnaih Chaiyim" — the spirit of lives — 
conveying the idea of a spirit life from God, by which he 
was connected with eternal life; and the soul life, by 
which he was connected with earth ; and body life, for even 
our bones have life; all of which was breathed into his 
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nostrils by God himself^ fitting him for mortal and im- 
mortal life. 

But this is not all of our objection to King James's 
translation of this verse. Our next objection .to their 
translation is positive and decided, for reasons that will 
appear directly, which are, that they have used the word 
Tnan in their translation of the Hebrew words ha Adhom, 
which we have shown before cannot be translated by the 
word man; for ha Adhom is plainly declared to be the son 
of God, and the word man, as now understood, cannot be 
applied to hira. The reader will remember Dr. Seiss's 
objection to our use and special application of these He- 
brew words, ha Adhom, but the reader can see why we 
were thus particular in our application of these words. 

All Roman Catholics and Protestants preach from their 
pulpits and say, that there was a being, or some being, on 
whom he did confer two lives, an earthly, and a life be- 
yond the grave — we say, three lives. Now, reader, on 
whom did he confer these? Can any being tell us but 
God himself? Certainly not. And this 7th verse of the 
2nd chapter tells us on whom he did confer them. It reads 
thus: "And the Lord God formed ha Adhom, out of 
(Gnapher) the dust of the ground; and breathed into his 
nostrils Nishmath Ohaiyim — the spirit of lives — and ha Ad" 
horn became a living creature, possessed of more that la 
Naphesh Chaiyah, possessed of more than a living soul — 
God having expressly declared, as we have shown, that 
the soul of the flesh is the blood. 

We will now show the reader why we were thus partic- 
ular in our application of the words ha Adhom. He can 
see in the above that it was on this being alone that God 
did confer three lives. Now, wherever the words Adhom or 
ha Adhom, occur, designating the white man, and on whom 
God conferred these three lives. King James's translators 
have translated them by the word man; and wherever 
the word Ish, the plural of which is Ishim, designating 
the black man, occur, they translate these also by the 
words man and men; and wherever the word Enoahy the 
plural of which is imoshim, designating the mulatto, the 
first cross between the whites and blacks, occur, they also 
translate by the words man or men; and wherever the 
word Anshey, the plural of which is Anshim, occur, desig- 
nating the further cross of the whites with mulattoes, they 
3* 
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also translate by the words nian or men. Now, we re- 
spectfully ask every candid man or woman on earth, un- 
skilled in the Hebrew, how could they understand or com- 
prehend, on reading King Jameses translation of these 
terms, which of them designated the being on whom God 
conferred immortality and eternal life, or to which of them 
they referred ; as they have used one and the same word, 
man, in every instance. God has plainly said he conferred 
it upon ha AdhovHy and which designation includes alone 
the white man and which cannot be translated into any 
language on earth. That the term man, as now used and 
understood, cannot be applied to the son of God, except as 
an alias, like the terms Jew, Israelite, is applied to the 
Hebrew children of Abraham. But, like all aliases, refers 
back to the original for the exact idea or being referred to. 

If God has conferred upon either the blacks or the 
mulattoes immortality and eternal life, let it be shown in 
God^s Word in the same plain language that God uses 
when He conferred it on ha Adhom, If this cannot be 
done, as we know it cannot be, it will not do to assert or 
claim that they obtained this immortality by being the 
descendants of A a Adhom; for every person can positively 
see and know — even all negroes ai^d mulattoes can see and 
know — that this assertion is false. For God commanded 
each being to produce their own kind, in. their own image, 
and after their own likeness. We know that a white man 
and a white woman can do this; and we also know that a 
black man and a black woman can produce in their image, 
and after their likeness. But when it is attempted, by 
amalgamation, the product is not in the image or likeness 
of either the one or the other; and by which each are 
made to see and know that what they have done is in 
direct violation of God's law. 

It was ha Adhom that fell. It was ha Adhom that lost his 
immortality; and which immortality Jesus of Nazareth, 
the son of Mary, came to restore, and by which we could 
have eternal life beyond the grave. He came four thou- 
sand years after the fall ; the genealogy had been kept 
with perfect exactness from ha Adhom to Mary; and St. 
Paul says of him that "he was the express image of God's 
person.^' That he was white none can doubt, nor does doubt ; 
and God's command to ha Adhom was, that as he {ha Adr- 
hom) had been created in the image and likeness of God, 
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that he {ha Adhom) should produce his own kind, in his 
own image, and after his own likeness, also. But St. Paul 
further tells us that "all flesh is not the same flesh ; there 
is one flesh of (ha Adhom) man, and another of beaatSy 
and another of birds, and another of fishes ; ^' and he also 
tells us that "the mind of a beast, the carnal mind, is not 
subject to the law of God, neither indeed can it be." If, 
with these facts before the mind, any can be found, either 
black or white, to assert that the negro, or black man, is 
anything but a beast, has a perversity of intellect, and a 
disregard of moral truth below that of ignorance made 
drunk. 

In regard to the accepted idea, that it is the mind of 
man that is the soul, and does not die when the body dies, 
it is suflScient answer simply to repeat what our Lord 
Jesus Christ said : " Thou shalt love the Lord thy God 
with all thy heart, and with all thy soul, and with all 
thy mind, and with all thy strength^' It is plain that he 
did not hold the mind as bein^ of first importance, nor 
the soul either; but he did regard the heart as being first 
in importance in bowing before God our Father. 

If Dr. Seiss had done himself justice, and had treated 
Ariel with fairness, he might have saved himself the 
trouble of writing and printing, with his long line of refer- 
ences, all that he has said against Ariel in his criticism on 
the Hebrew word Ish, which he spells eesh. For Ariel 
had expressly stated that the duties of ha Adhom were of 
two kinds ; first, to his Father and his God, as His son, and 
in the performance of these, which brought him in direct 
contact with his Father, he is called ha Adhom; and in 
the second, commencing with his being made an husband, 
he is called Ish, the feminine of which is Ishshah, wife. 
Here commenced his family, personal, earthly duties, call- 
ings, or pursuits. As an husband, he called himself isA, 
although God had named him ha Adhom, as His son. 
His duties as a son any person can see, were difierent from 
his duties as an husband. The one was to God, the other 
to his wife; and in the performance of these duties, grow- 
ing out of the family relations, he, and no other, could feet 
and perform them. God made the discrimination by his 
laws of what he required at ha Adhom's hands. All other 
things or actions, the service of which was performed by 
ha Adhom^ pertained alone to his earthly relations^ and 
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which he might or might not do just as he choose. In the 
performance of these services, duties or callings, whatever 
they might be, he called himself lah, because Ish being 
the name he had bestowed upon the negro, and which had 
been given to him as a slave servant, and, being the head 
of the beast creation and under rule to ha Adhom, he called 
himself /sA, as he was under rule, as an husband, to his 
wife. Not that the word Ish describes the service or 
duties which, as an husband, he had to perform, but de- 
scribes the relationship out of which his duties as an hus- 
band grew, and these were duties that he owed to his wife, 
and not to his creator, as none but himself could discharge 
them. To make this matter so plain that none can mis- 
understand it, we say : We have the word horse. It de- 
scribes an animal well known. You see that horse plow- 
ing. Does the word horse describe the work he is per- 
forming? Certainly not, although under the law of his 
creation it was a part of his duties. Just so with the word 
Ishy but God took care to designate by the word Ebhodhy 
which means slave, the kind of service, and all service 
that ha Adhom should require to be performed by him, who 
proved himself to be the tempter, the negro, whose head, 
which contained his intellect, ha Adlumi should bruise, or 
compel to do what he directed, and which would force ha 
Adhom to follow after him, to see that he did do that which 
he was commanded, and this is called the bruising of ha 
Adhom'a heel, and whi(}h the negro compelled him to do. 
This is still true, as every one knows, who have managed 
and controlled negroes to this day. The term lah, as we 
have here applied it to ha Adhorriy is applied by the divine 
writers not only to ha Adhom, but to Noah, to Moses, and 
to our Lord Jesus Christ, and to many others, but always 
in the sense in which we presented it, where whites are 
referred to. Our Saviour, when he came into the world, was 
under earthly rule, which he recognized. The Hebrew term 
J»A, as the reader will perceive, applies to ha Adhom in 
everything, and in whatever position, duty, calling, station, 
or pursuit in life, other than his duty and obedience to God ; 
iii this latter, he is ha Adhom, The term lah, in the above 
sense, refers to everything of a purely earthly nature, that 
ha ^dhom might wish to do, but not in things connecting 
him personally with God, his Father. The negro was the 
head of the mortal creation and was a beast^ and so made 
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by God when he created him, but endowed by God with 
speech, that he might the more quickly comprehend ha 
Adhom, and give him the ready obedience which his orders 
required. 

The position taken, by what is termed the religious 
world, that it is the mind, the reasoning faculties which 
constitutes the soul, and does not die when the body dies, 
has led to the adoption of certain text-books, on moral 
science in our colleges and theological schools, in which is 
asserted the same idea. Dr. Abercrombie, for example, 
says : " The world is composed of mind or soul and mat- 
ter. Matter we know by our senses, and mind or soul, by 
our consciousness.^^ Reader, can there be anything more 
untenable than the averments, contained in the above sen- 
tence ? Matter, it says, we know by our senses ; mind, or 
soul, by our consciousness ? Now strip a man of his five 
senses, and where is his consciousness ? he is but like a 
tree, insensible and unconscious? But we had a purpose 
in iotroducing this, to show that whether we call the mind 
or reasoning faculties the soul or not, still it cannot be 
that part of man that lives beyond the grave, that does not 
die when the body dies. The ideas embodied by Dr. Aber- 
crombie, and accepted as true by learned divines, must 
have been adopted without thought. For without the five 
senses, it is impossible for any being to reason at all ; and 
it is their aggregated aud combined powers that constitutes, 
or makes the mind. They are natural to the human body, 
or being. Now, if the senses produce the mind in man, that 
which is to live forever, we would have our mortal bodies to 
produce something that was immortal, and which would 
ignore that axion in logic, which says a stream cannot rise 
higher than its fountain head ; for this exhibits mortality 
producing immortality. And, therefore, any person can see, 
that will think, that it is impossible for the mind to be 
that part of man that does not die with the body. What 
is the mind ? Is it not that faculty or power, by which 
we arrive at the conclusion to ascertain whether a thing 
is right or wrong, or that it is good or evil ? Now, reader, 
how did we reach this power? Was it not through 
crime, through disobedience to God, in eating of the for- 
bidden fruit of the tree of the knowledge of good, and the 
knowledge of evil ? Would God consecrate to eternal life 
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that which man obtained by sin and crime? We think 
not. 

THE SIZE OF THE ARK, AND ITS CONTENTS. 

The reader will excuse us for turning back to look at 
the size of the Ark, which our learned men in their par- 
lance, demonstrated as utterly incapable of containing all 
the animals, birds, &c., <&o., which Moses say went into it. 
The Bunsens, the Miillers, the Davidsons, the Colenzos, all 
of whom are D. D.'s, and with a thousand others in this 
country and in Europe, have set down with slate and pen- 
cil in hand, and figured out the cubical capacity of the 
Ark ; and demonstrated, to their own satisfaction, at least, 
the impossibility for the Ark to have held all that is said to 
have been contained in it by Moses. In other words, de- 
monstrated that Moses was not to be believed. Yet these 
gentlemen hold on to their pulpits, and preach the Gospel, 
whose founder had endorsed Moses as true. We would like to 
give these gentlemen, or any of them, a sum in arithmetic 
from the New Testament, as they are so handy with slate 
and pencil in proving a part of the Bible false. It is this : 
At a certain time Our Saviour retired to the mountains, 
and the place was desert. The people found him out ; and 
there gathered unto him about four thousand men, besides 
women and children. The latter would make, added to the 
first, at least ten thousand persons that were with him in 
this desert place. They had been with him three days ; and 
He would not send them away hungered, least they faint by 
the way. He therefore told his Disciples to set something 
before the people to eat. They told him there were but 
seven loaves and two fishes that belonged to two boys; 
but what, they asked, are these among so many ? The 
people were made to sit down, and the loaves and the 
fishes were broken, and divided among them ; and after 
they had all eaten, they took up twelve basketsfull of the 
fragments. 

Now, Bishop Colenzo, with your able assistants, pleasje 
come forward, and with your slate and pencil, and figurp 
up the size of these loaves, allowing a pound to each per- 
son. There were but seven loaves. Each loaf would 
have had to contain about seven and one half barrels of 
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flour to feed such a multitude. Now Bishop Co- 
lenzo, with his other Rev. D. D.^s, come forward 
and demonstrates, that there was not in all that part of 
the country, nor in all Asia Minor, a bake-oven large 
enough (just like the Ark) to bake one of these loaves; 
and even if there were, there was not a cart in all Palestine 
large enough to haul one of these loaves up into the 
mountains, to this desert place; much less could one small 
boy, a lad, carry the whole of them himself in his satchel. 
The same objection that is applied by these learned gentle- 
men, showing the Ark to be too small, to receive what is said 
to have been contained in it by Moses, applies with equal 
force to every bake-oven in Palestine, that they, too, were 
too small to bake any such loaves; and we will admit, 
with all other intelligent persons^ that a small lad could 
not possibly carry seven such loaves in his satchel, each 
loaf composed of about seven and a half barrels of flour. 
Such a lad, nor any grown man, since the days of Samson, 
could carry any one of them, even a short distance, much 
less to carry seven of them a long distance into the moun- 
tains, unto a desert place. If these gentlemen^s reasoning - 
have any force, as to the size of the Ark, and its incompe- 
tency to hold, from its smallness of size, what Moses has 
said was put into it, the same reasoning applies with equal 
force to these loaves, and the size of the oven in which 
they could be baked. Then we ask a question of our 
readers, why do these gentlemen continue to preach ^^ the 
Gospel'^ as true? and yet, upon precisely the same evi- 
dence, the same kmd of evidence, they reject Moses and 
the Book of Genesis as true, although the latter has been 
hallowed for nearly thirty-five centuries. We wonder 
if their salaries as preachers has anything to do in 
accepting one as true, and denouncing the other as false ? 
This we will leave our readers to decide, as their best 
judgment may determine. It is a great misfortune to our 
race for us to know that learned men, religious men, and 
doctors of divinity,. can be found on earth, who will advo- 
cate any set of opinions that may be required for money. 
This is a misfortune, and has led to the breaking up of 
Christianity into sects and parties ; and has led to the in- 
quiry, whether or not the Christianity taught by them is 
not a failure. This may be true^ and if not true now^ it 
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will prove a &ilare ; but the Christianity of our Lord 
Jesus Christ will never prove a failure. 

RESUMPTION OP DR. SEISS' REVIEW. 

We now resume our reply to Dr. Seiss' strictures on 
Ariel. It is easy to be seen, by any Hebrew scholar, why 
Dr. Seiss favors the " improved orthography" of certain 
Hebrew words. Ariel had said that the first man wa& 
white. This Dr. Seiss disputes, and says, on page 136-7, 
thus : " Ariel says Adam was a white man. Well, perhaps 
he knows ; but the Bible nowhere tells us so. On the con- 
trary, he who made him, and saw him every day he 
lived, called him by a -name significant of another color 
altogether. Joseph us, who knew a little Hebrew, says 
Adam in the Hebrew tongue signifies one that is red, * * 
* And whatever may be embraced in the name Gk)d ap- 
plied to our first parents, a red or earthly color is insepara- 
bly included. * ^ * At any rate, the Bible gives us a 
red man and a red woman to. start with, and that it is easy 
to see how bleaching influences on the one side, and 
browning influences on the other, that it is not remarkable 
that their posterity in certain localities should be eharae- 
teriaticaUy dark and blacky and in some other localities and 
climates should be characteristically fair and white." 

We have quoted you fairly and now reply to you thus : 
Our orthography of the Hebrew is from Augusti Hahn's 
Hebrew Bible, regarded by all scholars, in Europe and 
America, as the best and most correct edition of the He- 
brew Bible extant, until about forty or forty-five years 
ago, when learned scientific gentlemen, aided by the 
atheists of France and Germany, attacked the credibility 
of Moses' account of the creation; asserting that the 
science of geology had developed the fact, that it was im- 
possible for Moses' account to be true, that in six days 
God had made the heavens and the earth ; for, that by the 
laws of nature governing the creation of matter, it would 
require many ten thousands of years to form red sand 
stone, etc. In arriving at this conclusion, the French and 
German assailants of Moses' account assumed the word 
earthy to mean the globe. They were replied to by a num- 
ber of learned men of the Church of England^ who, un- 
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fortunately^ in their replies admitted^ or at least did not 
contest the fact^ that the word earth did not mean the 
globe. If this error of the learned atheist had been then 
corrected, and the word earth limited to its true meaning, 
that it was only the skin of the globe, and not the globe 
itself, it would have saved the Christian world from the 
doubt and infidelity that has since overspread it ; produc- 
ing the impression in many honest minds that Moses was 
mistaken. This produced the further attack upon Moses' 
account of the flood, thus spreading the virus of doubt 
and infidelity, until, as we have seen, many learned, in and 
out of the pulpit, have concluded to reject the Book of 
Genesis as historically true, and without divine inspira- 
tion ; while others, like Dr. Seiss, think that a new Bible 
should be made, or a new translation made where lan- 
guage and statements shall be in accord, as they say, with 
the truths of science. To this we squarely demur, for 
threre is not a man living on earth, who can successfully 
attack the truth of Moses' account of the creation. It 
never has yet been done, and never will be done, while an 
intelligent believer in God's Word lives on earth. 

The change in the orthography of some Hebrew words, 
and a " revised " meaning given to them, and some others, 
can be alone for the purpose of enabling conscientious, but 
ignorant, men — men ignorant of God's Word, and of the 
meaning he put upon his words, when he spoke them, but 
otherwise learned in the estimation of the world — to enable 
them to swing the corners, and still hold on to their pul- 
pits as Christian preachers. Dr. Seiss quotes from Jo- 
seph us, who, he says, was a learned man and knew some 
Hebrew. Josephus wrote the antiquities of the Jews, and 
other books about the Jews. Now does it not seem strange 
to you, reader, that these books, written by Josephus about 
the Jews, who were themselves Hebrews, that he should 
write neither of them in the Hebrew language, but wrote 
all of them in the Greek language. Now it seems strange, 
that if Josephus understood the Hebrew, that he did not 
write these works in the Hebrew language. It is histori- 
cally well known; that he wrote these works shortly after 
the fall of Jerusalem, and just in the infancy of preaching 
the Gospel of Jesus Christ ; and that in a few years after 
his death his works became so interpolated, and corrupted 
by infidel Jews, Pagans, and professed Christians, that 
C2 
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were they universally rejected. It is only in late years 
they have been received. But how much of what is now 
known, as the works of Josephus, was written by him is 
unknown ; especially in all those parts that covers the 
controversies between Jews and Pagans, and between Jews 
and Pagans on the one side, and Christians on the other, 
the statements are so evidently corrupted, that none can 
receive them as true ; nor can any one accept his works 
now as true, without rejecting the truth of many parts of 
the Old Testament. And if Josephus ever said, that the 
word Adam means one that is red, in the Hebrew lan- 
guage, the statement is false ; for the word Adam does not 
mean any such thing, and Dr. Seiss must know it. 

Dr. Seiss says : " At any rate the Bible gives us a red 
man and a red woman to start with." He also says, " on 
the contrary, He who made him, and saw him every day 
he lived, called him by a name significant of another color 
altogether than of v/hite." Now, Dr. Seiss, we have a 
question to ask you : Did you ever see a Hebrew manu- 
script, or a Hebrew Bible on earth that gives, as you say, 
a " red man and a red woman to begin with ?" You know 
you have never seen such, as it cannot be found in any 
Hebrew manuscript or Bible, and is, therefore, an assump- 
tion of yours, without due reflection. Nay, we will go 
further and say, that it cannot be found in any translation 
of the Bible, in either the Spanish, the French, the Ger- 
man, the Russian, the Italian, or Latin languages, and we 
are certain that the idea is not given in our English Bible. 
The idea of red, associated with the name of ha Adliom 
comes from the mistake which our learned men have 
made in supposing that God made ha Adhom from Ad- 
hainah (the ground), for God plainly tells us that he made 
him of gnap/ier (the dust) oi'{adhamah) the ground. God^s 
words are : And the Lord God formed ha Adhom of gna- 
pher, (the dust) of (Adhamah) the ground. Now, Doctor, 
we have a grain, called red wheat, would you say that a 
loaf made of its dust, that the loaf was red, because it was 
made out of red wheat? We think you would not. And 
we think you will, on mature reflection, change your 
opinion that ha Adhom's name was derived from the 
ground (adhamah.) 

Ha Adhom was the son of God, and it is unreasonable 
to suppose that God would call His Son's name from any- 
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thing out of heaven, His own dwelling place ; and it is 
equally unreasonable, that the all wise God would call his 
name after that which He himself cursed — for He cursed 
the earth, the ground ; and all that is cursed by God is to 
be burned up. It is, therefore, unreasonable, if not im- 
possible, to believe that God would call His Son, who He 
made immortaJ, after anything that he would burn up un- 
der his curse. On the other hand, it is equally plain that 
He gave His Son his name from Adonim, the plural of 
Adonaiy one of the Hebrew terms or names by which God 
called himself. Reader, is it not reasonable that God 
would thus call His Son after one of His own names, 
rather than that of the ground on which His creatures 
walk ? We think so, and therefore have no hesitation in 
saying that ha Adhom^s name is from Adonim. 

The term, or name, Elohim, is that by which God made 
himself known, while he was creating the heavens and the 
earth, and is plural, (mistranslated in our Bibles in the 
singular God) and being plural wljen he created ha Adhmn, 
He said, " Let iw make Adhom in our own image, and 
after our own likeness.'' This word Adonim is also plural, 
and must be the term from whence the name of His Son 
is derived ; as it is one of the names by which His Father 
was called, both Elohim and Adonim being plural. It is, 
therefore, plain to every reader, and we trust also to Dr. 
Seiss, that God did not call His Son by a name that de- 
signated any other than white, and white alone. How 
could he do so, as he expressly tells us that He created 
Aa Adhom in His own image, and after His own like- 
ness, and commanded ha Adhom to produce his own 
kind, in his own image, and after his own likeness; and 
which commandment, or law of creation, God extended to 
all other animated beings, and even to inanimate things, 
that they, too, should produce their own kind, in their 
own image, and after their own likeness. 

It was ha Adhom that fell, and all his progeny bearing 
his image and likeness, are with him, alone the subjects 
of redemption through Christ our Saviour. Ha Adhom 
was in the image of God, and his children bore His image, 
and St. Paul says of our Saviour that, " He was the express 
image of God's person." That He was white, of the tribe 
of Judah, of the line and lineage of David, a son 
of Abraham, a descendant of ha Adhom, who was the Son 
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of God, none will dare dispute. That his mother, Mary, 
was of the same tribe and descent, is equally indisputable. 
Now, suppose the niggar (we use the Hebrew orthography, 
representing by that word the black man) had been in any 
way related to the wliite race, how, we ask, was the niggar 
to be connected by blood with the Son of God, and what 
would have been the consequence ? God would have had, 
from the necessities of the case, to have selected a niggar 
wench, to be the Mother of our Lord Jesus Christ, with her 
kinkey head, low forehead, flat nose, kidney lips, gizzard 
foot and black skin, and that would have produced a mu- 
latto. Was the Saviour of the world a mulatto? The 
veriest devil that ever lived on earth, from the day of 
the catastrophe at the Garden of Eden, down to the 
present time, dare not assert it. We know that negroes 
now produce their own kind in their own image, and that 
the whites also do the same. But if either amalgamate 
with the other, the being produced is not in the likeness 
or image of either, but is a mulatto, showing palpably to 
the eyesight and all the senses of each, that both of them 
have violated God^s commandment and order of creation. 
Reader, do you believe that God ever did, or would vio- 
late one of His commandments ? Those who believe, say, 
or teach, that the negro is the equal of the white, must 
first believe that God himself is a transgressor of His own 
laws. 

But, suppose we admit it to be true, as Dr. Seiss has 
said, that our first parents were a red man and a red wo- 
man, how does that help the Doctor in his argument with 
the negro ? God^s commandment is still the same, that 
each should produce their own kind, in their own image 
and likeness, and if they did so all of Aa Adhom?8 race 
would be red men and red women still. This only in- 
creases the Doctor's difficulty, for he would now have to 
account for the existence of both whites and blacks. The 
Doctor's argument of the bleaching influences of time in 
certain localities, and its browning influences in others, pro- 
ducing whites in the one case and blacks in the other, van- 
ishes like the baseless fabric of a vision, on the asking of a 
single question, thus : Did you, Dr. Seiss, ever know or 
he^r of a place that if negroes went there they were bleach- 
ed into white men and women ; their kinkey heads chang- 
ed to long beautiful hair ; their flat noses raised up ; their 
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kidney lips transformed to beauty, and their gizzard feet 
made into feet like the whites ? If there is such a place 
on earth or ever was, and if you will only point it out, every 
negro on earth would soon be there. Such arguments, 
Doctor, — excuse us for saying it — are but childish follies ; 
for you must know that no such place exists on earth, and 
neither you, nor any one else, have ever heard of negroes 
turning to white men and white women since the world 
began, nor on the other hand, of white men and women 
turning to negroes. 

Dr. Seiss, why do you and other learned clergymen con- 
tinue to insist that God did make ha Adhom out of ad- 
hamah, (the ground) when God has so plainly stated that 
He made him of gnapher, thus grossly contradicting the 
Almighty ? If He had made him of adhamah it was just 
as easy, and would make as good sense to have said 
so. God is too wise to err, and too good to mislead, 
and he always uses the exact word to express the exact 
idea that he intends to convey. And this case is evi- 
dence of the truth of what we say, and, therefore, He used 
the word gnapHer and not the word adhamah. Now, Dr. 
Seiss, if the term from which ha Adhom^s name is derived 
was meant to indicate his color, producing, as you say, a 
" red man and a red woman to begin with,'^ then it logi- 
cally follows that his name, constituted out of this word, 
must mean, in itself, that ha Adhom was red, for it is an 
axiom in logic that, that which is in the constituent, which, 
in this case, is in the word adhamah, must also be in that 
which is constituted out of it, viz : ha Adhom, 

Now, Dr. Seiss, we appeal to your candor as a scholar, 
does the name ha Adhom mean red, or a red man in any 
sense? You know it does not; and this fact should have 
convinced you that his name was not derived from adham^ 
ah, (red ground,) but from Adonim, one of the names of 
God his Father. The meaning of ha Adhom's name is, as 
you well know, the blood, "the man,^' in Hebrew; and it is 
the same meaning in Chaldea and in the Arabic, the first 
two languages that sprung out of the Hebrew. And this is 
in perfect accordance with what God had said, that the soul 
of the flesh is the blood. The soul of ha Adhom'a flesh 
being his blood, and the life of his soul being God's breath, 
breathed into his nostrils, he was commanded to produce 
his own kind, in his own image, as he was himself thus 
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made in the image of God. And as it was his bloody made 
by God himself^ the soul of his fleshy it was by this blood 
alone, that he could produce his own kind, in obeyiug 
God's commandment. The soul of the negro being his 
blood, and the life of his soul, the air or atmosphere, 
he to is commanded to produce his own kind, in his own 
image, and which he does by his own blood, specially 
ordained by God to produce nothing but negroes or black 
men. 

Of this latter fact you have had occular proof in your 
own city of Philadelphia, within the past few months, and 
which was published in many, if not all, your papers. It 
was this : A black man, a negro, had the flesh torn by a 
musket shot from the side of his face, exposing his mouth. 
The wound was so large that the edges could not be drawn 
together. His physician told him that by cutting a piece 
of flesh from his (the negro's) arm, and inserting it in the 
wound, that it would grow and cover the place completely. 
The negro consented to the operation, which was success- 
fully performed. As an experiment of curiosity, the doctor 
cut a piece of flesh out of his own arm, about the size of a 
dime, and inserted that also. It did grow ; and the white 
spot was plainly seen. But now what followed ? In the 
course of a few months after, the soul of the negro's flesh 
being his blood, knew that this white flesh was not of its 
production, and did not belong to the black man, went to 
work and covered it with veins, and, in the course of a 
few months, turned it as black as the negro. Thus prov- 
ing, by occular demonstration, that the soul of the flesh is 
the blood ; and by this ordainment of God, every species 
and variety of animals, creeping things, and fowls, and 
birds, and fishes are kept up by the specific blood appointed 
by God to each of them. 



DR. SEISS'S CHALLANGE ACCEPTED. 

The next point which Dr. Seiss presents is a challenge 
to Ariel. Ariel had said that he defied all £oman Catho- 
lics and all Protestants, of every name, to show a single 
instance wherein either our Saviour or his apostles or 
evangelists had ever preached to or baptised a negro or 
mulatto, or had ever established a church of such on earth. 
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Dr Seiss, without denying the truth of this, proposes to 
offset it by the following rejoinder: "We defy all the 
doctors on this earth now living to point out a single in- 
stance between the covers of the New Testament, in which 
a negro or mulatto was ever rejected from hearing the 
Gospel, or from baptism and church membership, because 
he was a neg7'o or mulatto, or in which an opportunity to 
preach the Gospel to one was not embraced. Will Ariel 
accept the challange?'' 

The foregoing is the language of Dr. Seiss's challenge. 
Reader, look at it. Is it possible that no clergyman of 
any religious sect on earth can or will act fairly? We 
expected better things of Dr. Seiss. It is not our fault if 
we take him as he presents himself. He asks us to prove 
a negative — a thing never expected to be done nor required 
to be done in any law court on earth. But feeling him- 
self driven to the wall, he could do no better — and better 
would it have been for him not to have made such a de- 
mand, and then in his boastful language to ask, "does 
Ariel accept the challenge ? ^' Does not every man know 
that an affirmative can be proven, and that the onus pro- 
bandi lays on him who says a certain thing was done ; 
and not on another to prove that it was not done. 

But, notwithstanding this unfairness on the part of Dr. 
Seiss, we accept his challenge, and will, with God^s help, 
show to every reasonable and candid mind that there were 
certain persons or creatures to whom the Gospel was for- 
bidden to be preached ; and that there was another, who, 
hearing the Gospel preached, believed, and was baptised ; 
but when it was found out that a certain thing beset him, 
he was expelled from the church, and not from any bad 
conduct on his part. Should we succeed in this, and we 
will by God's help, will you. Dr. Seiss, then become an 
advocate of the truth that you have labored so earnestly 
to destroy? We would be happy to know that you would 
do so. The case is plainly stated in New Testament lan- 
guage thus: Jesus, after his resurrection, spake unto his 
disciples, saying, "AH power and authority is given unto 
me in heaven and on earth, go ye, therefore, and teach all 
TiaiionSj baptising them," &c. And St. Mark says thus: 
'* Go ye into all the world, and preach the Gospel to every 
ctreaiwrey^ &c. The world is composed of nations^ and 
nations ar« composed of individuals or creatures. All 
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things named by God are directly responsible to God. 
Adhoniy ha Adhom, was the first creature, and God named 
him ; hence his direct responsibility to God. To this being, 
or person, God gave the whole of this eaHh, and the domin- 
ion thereof. Nations are composed of individuals — ^God 
named them goim, (nations.) Now it is an axiom in logic, 
that that which is in the coiiatituent, {ha Adhom,) must also 
be in the constituted, (goim) nations. Nations, according 
to St. Matthew, must be taught; and the creatures of each 
nation hear the Gospel preached to them, according to St. 
Mark; and that which he called the Gospel, St. Luke de- 
fines to be, "that repentance and remission of sins should 
be preached in His name among all nations, beginning at 
Jerusalem.^' It will be seen by the reader that our 
Saviour's instructions, as recorded by St. Matthew, was 
for them to go and "teach all nations ;'' and that of St. 
Luke, is that the Gospel should be "preached among all 
nations ;'' and St. Mark says, to "preach the Gospel to 
every creature ;'' and St. Paul says that "of one blood 
God hath made all nations" referring to the fact that Eve 
was taken out of the body of ha Adhom; and God him- 
self, when He divided the earth into seventy nations, 
among the descendants of Noah, is particular to trace the 
genealogy of each back to Noah, and from Noah back to 
ha Adhom and Eve, the beginning of that one blood, and 
He divinely called these seventy nations, goim in Hebrew. 
That these were all whites, and lineal descendants of ha 
Adhom and Eve, no candid person can or will doubt. Ha 
Adhom and Eve alone fell, and it was to redeem them 
and their children that the Saviour of the world was 
manifested in the flesh, being himself a lineal descendant 
of ha Adhom and Eve on the side of his mother, Mary ; 
God himself being his Father. After his resurrection 
from the dead, he said to his disciples : "All authority 
and power in heaven, and in earth are now given unto me, 
go ye, therefore, and teach all nations/' &c. 

We are thus particular, reader, that you may know to 
whom the Gospel was to be preached. With this state- 
ment before us, we now reply to Dr. Seiss's challenge. 
In the execution of this commission to His disciples, Paul 
and Silas were preaching the Gospel in Asia, in the region 
of Phrygia and Galatia, preaching the Gospel very suc- 
oessfuUy, they yfrere forbidden of the Holy Spirit to preach 



REV. JOHN A. 8EISS, D. D. 78 

the Gospel in the adjoining parts of Asia. They then went 
to Mysia, and from thence they assayed to go into Bythi- 
nia, "but the Holy Spirit suflFered them not.^' Now, Dr. 
Seiss, we have the words of our Saviour commissioning 
His disciples to go into all the world, and teach all nations; 
to preach the Gospel to every creature, saying that all 
authority and power in heaven and in earth are committed 
to Him ; and in the execution of their mission, so to preach 
the Gospel, Paul and Silas are forbidden of the Holy 
Spirit to preach the Gospel in certain parts of the world — 
certain parts of Asia. Would the Holy Spirit thus con- 
tradict our Saviour, and contravene his commandment to 
his Apostles, if the regions referred to had been occupied 
by whites, the children of ha Adhom and Eve ? Most 
assuredly the Holy Spirit would have done no such thing. 
And contemporaneous history shows the regions referred 
to were occupied by blacks, by negroes, as the reason why 
the Holy Spirit forbade them to preach the Gospel in those 
parts. For if the region had been uninhabited, neither 
Paul and Silas could have had any motive to go there, to 
visit it. This will be a sufficient answer to that part of 
Dr. Seiss^s challenge respecting the refusal of the Gospel 
being preached to negroes and mulattoes. We now take 
up the second part of his challenge. 

The Evangelist, Phillip, went to Samaria and preached 

the Gospel, which the Samaritans hearing, believed, and 

were baptised, both men and women. Among those that 

attended Phillip^s preaching, and wondering at the signs 

and miracles performed, was one Simon, a Magician^ of 

whom it is said, he also believed and was baptised. (The 

reader will remember that our Saviour had said that the 

devils believe and tremble.) Now when the Apostles at 

J6rusalem heard that Samaria had received the Gospel, 

they sent down unto them Peter and John, to pray for 

them, that they might receive the gift of the Holy Spirit. 

And when they had come unto them, and prayed for 

them, the Holy Spirit fell upon them. And when Simon 

saw that he was left out, he put his hand in his pocket, 

and took out money to buy from Peter the like gift. To 

which Peter answered: " Thy money perish with thee^ as 

thou hath thought the gift of God could be bought with 

money.'' Just at this time, it would seem, the Apostle's 

attention was rivited on the man's face, and disoovered he 

4 
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was a mulatto, and he said : " Thou hath neither part nor 
lot in this matter; for I perceive that thou art in the gall 
of bitterness, and bond of iniquity." Peter here used the 
exact language that Moses had used in the 32nd chapter 
of Deuteronomy, when speaking of the mulattoes. In the 
language of St. Peter, "thou hast neither part nor lot in 
this matter." This was the last of Simon and his church 
privileges. 

Dr. Seiss, you know that the Holy Spirit could not, 
would not, and did not, contradict our Saviour's commands 
to his Apostles. An instance somewhat similar occurs in 
the Old Testament, where the commands of a Prophet 
contravenes a moral law of God, but arises from the bad 
translation of our Bible. It is this : God had commanded 
a man to love his wife, and the wife to love her husband ; 
and that they should love their children, and bring them 
up in the nurture and instruction of the Lord. Now, on 
the return of the Jews from their captivity in Babylon to 
Jerusalem, Nehemiah and Ezra not only commanded cer- 
tain Jews to put away their wives and children, but made 
them swear upon the altar that they would do so; for, as 
King James's translation has it, their wives ^* were of 
strange flesh;" they were negroes or mulattoes, and the 
the translation would have been exactly correct to say, 
they were of beasts' flesh. This explanation removes the 
contradiction of God's moral law, justifies the action of 
the Prophets, in what they required. 

In regard to what Dr. Seiss has said in his exegesis 
of Genesis VI, 1-2, respecting the sons of God that saw the 
daughters of men that they were /^air," and took them 
wives of all they choose, we refer the reader to what we 
have previously said on this point, and now add : That 
the word translated fair, in Hebrew is tovoth, does not 
mean light or fair complexion ; the Hebrew word for fair 
complexion is yapha. But, besides this diiference. Dr. 
Seiss seems to have overlooked the fact that God had 
given, in the preceding chapter, the genealogy of ha Ad- 
horn down to Noah; and in the 6th chapter commences a 
'statement about the daughters of men as contradistin- 
guished from the sons of God whose genealogy had just 
been given, and who are now stated to have corrupted 
themselves, by taking wives of these daughters of men ; 
and which corruption precipitated the Flood that destroyed 
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the world. It was an amalgamation by the sons of God 
with negroes and mulattoes — beasts. We add also one 
remark on Dr. Seiss's criticism about the Hebrew word 
l8h. Dr. Seiss has^ perhaps^ unintentionally done himself 
and Ariel great injustice in his criticism on the use of this 
word Ish. Ariel had thought his statements so plain 
about the word lah, and its application to the whites^ that 
none could misundertand him. He still thinks so^ and is 
surprised at the mistakes and misrepresentation of Ariel 
on this point by Dr. Seiss. We thought it a matter so 
plain^ and that it was understood by every person^ the differ- 
ence between a man's religious duties which connected him 
directly with God, and to perform which required all his 
heart, all his soul, all his mind, and all his strength, in sincere 
obediance to God; and the common everyday duties and 
obligations and transactions that were of a mere earthly 
nature, everyday affairs and business, whether political or 
otherwise, and which he might do or let alone, as he chose. 
This we thought was so apparent to every one, that we 
could not be misunderstood when we applied the word ha 
Adhomy as God does to ha Adhom from the beginning, as 
covering his duties to God, his Father; and that the term 
or name lah is applied to him in all earthly things, that he 
might do or not do as he chose. It applies to him in 
every station, civil or political, social or otherwise, what- 
ever they might be, and which he might do or let alone, 
as matters pertaining alone to this earth. For example: 
Our Saviour attended a marriage in Cana, of Gallilee. 
This he could do or let alone without violating any duty 
to God. This every one can see and know to be true, and 
in this sense, Ariel had said that God in His divine Word 
had so applied the term Ish to the white man. The rea- 
son why the term Ish is divinely applied to the whites is 
that the negro, being the head of the beast creation, and all 
beasts, creeping and moving things, were made by God to 
be slaves, to or servants to, His son ha Adhom, and all the 
service that they could render him, being of an earthly 
character only, ha Adhom while using them for his 
earthly gratifications or pleasure, might do as he wished, 
that, as the negro is the head of the beast creation^ and as 
all beasts were made for ha Adham's earthly pleasure, be, 
as controller and director, is called lah, as that head 
and for whom these pleasures were to be gratified, all of 
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which belong to the animals and earthly enjoyments of 
earthy and as such^ ha Adhom is called lah. We have 
met the Doctor's challenge^ corrected his exegesis of Gene- 
sis Yl, 1-2 ; and explained the injostioe he has done Ariel 
and himself about the use of the word Ish. 



WHO BUILT THE TOWEB OF BABEL. 

But the next point which Dr. Seiss makes against Ariel 
isy that Ariel asserted that the builders of the Towei of 
Babely were not white men, but were negroes and mulat- 
toes. To this Dr. Seiss dissents^ and declares that they 
are the descendants of ha Adhom. Dr. Seiss would not 
said SO; nor can any other intelligent man that will think 
fbr a moment; on all the facts and circumstances connected 
therewith, and as stated in the Bible. God had certainly 
a purpose to accomplish in confounding their language^ of 
which their being unable to understand each other was one 
part of it, but not all. Ariel had said on page 33 of his 
first work, after quoting the exact language which God had 
used on the occasion : that there was more in this lan- 
guage than appeared upon the surface, or that would catch 
the mind of a superficial reader of God's Word ; but that 
he would not stop then to examine it. Dr. Seiss's attack 
on this part of Ariel's works now furnishes the occasion to 
do so. We will illustrate what we meant when we said 
there was more in God's language, used on that occasion^ 
than appeared upon the surface, or to a superficial reader 
of God's Word, by an incident that occurred in New 
York, in the summer of 1869, and then published in the 
New York papers. It is this : A gentleman had a copy 
of the Bible translated by the Rev. John Elliot into the 
Indian language of the Indians, that lived in that part of 
Massachusetts, immediately around Tremont, now Boston. 
This translation the Rev. Mr. Elliot had commenced in 
1646, and on its completion it was printed in England in 
1663. The kind hearted Mr. Elliot had his sympathies so 
aroused in behalf of the savage Indians, that he deter- 
mined to furnish them with the word of life, in their own 
language. To this end he commenced the study of their 
language at Roxbury, in 1638, and completed the study, 
making himself master of the language by 1646, when he 
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commenced the translation. He translated from our 
English Bible, into the Indian language. He tells us that 
the vocabulary of the Indians consisted of eighty-six 
words. The usual number of words belonging to the na- 
tive Indian languages^ at that time^ ranged from sixty-five 
to one hundred and eight words ; that, into which he 
translated had eighty-six. It was a copy of this Bible in 
the Indian language, that the gentleman, on the occasion 
referred to, proposed to present to the New York Histori- 
cal Society ; only three other copies were known to be ex- 
tant. The gentleman addressed a letter to the President 
of the New York Historical Society, expressing his in- 
tention to present it, and asking that a day be appointed 
for the purpose. This was done. At the time appointed 
there was assembled a number of learned divines^ judges^ 
and learned professors of different colleges. The speech of 
the gentleman who presented it, was followed by a number 
of others from the learned gentlemen, all highly compli- 
mentary of the Bev. John Elliot, extolling his kindness 
of heart, his philanthropy, and his benevolence, that caused 
him to spend his life in trying to teach the poor Indian 
the way of salvation ; they called him the apostle to the 
Indians. 

Now, reader, we have the facts before us, on which we 
would call your attention. God^s Holy spirit required the 
Hebrew language^ consisting of six thousand and four hun- 
dred words, to' express what is contained in the law of 
Moses, in the Prophets, and in the Psalms of the Old 
Testament containing his law and will. Our Saviour and 
his Apostles required the Greek language, consisting of 
seventeen thousand words, for the Holy Spirit to express 
the Gospel in the New Testament. Now these gentlemen, 
unthoughtedly believed, and from their speeches would 
have you and I believe, that the Rev. John Elliot had ac- 
complished with eighty-six words all that which God^s 
Holy Spirit had required so many thousands of words to 
express God^s will in. Impossible ! Suppose Ariel had been 
present, and had asked the learned gentlemen, if either of 
them could express in eighty-six words oil that is con- 
tained in the Old and New Testaments f what answer could 
be given to the question in truth ? Every one must know 
that the only answer that could be given, would be that it 
was an impossibility. 
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This, however, is but the preface to what was covered 
by God's language, referred to. The vocabularies of the 
various negro languages, range from fifteen words, that of 
the Bosjamins being the lowest, up to thirty-five words, 
and in one or two instances, as high as sixty-three words. 
We now call our readers attention to the fact stated in the 
Bible, that at the beginning of the building of the Tower 
of Babel, that all the world was then of one speech or 
language; and there is abundant evidence furnished by 
the Old Testament that, that one speech, one language 
was the Hebrew ; for we know that this was the language 
of the Garden of Eden, and is the language of heaven, 
and is still the language of heaven, as it is so recorded in 
the New Testament. 

Now for the purpose, the grand remaining purpose of 
Almighty God, in confounding the language of this mixed 
crew of Babel builders, of blacks and mulattoes, under the 
leadership of Nimrod, will now be presented. The reader 
will bear in mind the fact, that this confounding of lan- 
guage, was done directly by God himself; and we will see 
directly, that it was limited to, and extended alone to the 
blacks and mulattoes ; and was intended by God to pre- 
vent their having a knowledge of his will and laws. Now, 
reader, for the proof this, which is patent on its face to 
every intelligent man or woman, now on earth, and be- 
longs to the white race, thus : We take the Bosjamins for 
example. God smashed his vocabulary down to twelve, or 
at most fifteen words. Would God hold him responsible 
for violations of his laws, which God himself have ren- 
dered impossible for him to know, through the very lan- 
guage which he had thus forced upon him by his own 
omnipotent power? The very asking of the question car- 
ries with it its own answer. And what is true of the 
Bosjamins, is equally and absolutely true of every other 
tribe of negroes; and of every class of nationality of mu- 
lattoes, or tribes of colored people now on earth. The 
Chinese language has but four hundred and fifty words ; that 
of the Japanese, about one hundred and ten words less ; and 
into neither of these can God's Word be translated ; much 
less can it be translated into languages of fewer words. 
The man who says he can translate God's Word into the 
Chinese or Japanese languages, is simply asserting that he 
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can do that which God's Holy Spirit could not do, and did 
not do. 

The next point — that this confounding of languages 
was limited to, and included only the blacks and mixed 
races is equally clear, to any mind that will think. We 
believe that we shall be able to make our dear old brother, 
Dr. Seiss, to see and know that it did not include the 
whites. God himself gave tlu^ first language that was 
spoken on earth to ha Adhom; that language was the He- 
brew, as can be easily proven to any believer in God^s 
Word. It was a perfect language, and like everything 
else from God, must be perfect, and capable of expressing 
everything that is necessary to the glory of God, and hap- 
piness of man on earth and in heaven. This language con- 
sists of about six thousand and four hundred words, and was 
given to ha Adhom, who was certainly white. Now, Dr. 
ISeiss, we will make you answer the question, which will 
forever settle the fact that the language of the whites was 
not included, or intended to be included in the confounding at 
Babel. That question is a plain one, which every one can 
understand, and understanding it, will know, without a 
quiver of a doubt, that it did not include the whites. And 
that question is : Can you. Dr. Seiss, or any other man on 
earth, whether learned or unlearned, can you now point 
your finger to a single white nation, now on earth, whose 
language consists of less than six thousand and four hun- 
dred words? You cannot do it. This you and all intelli- 
gent persons know is true. While on the other hand, you 
cannot point to a single tribe of negroes, or any " nation- 
ality" of them, or of the mixed blood or mulatto races, the 
vocabulary of whose language contains more words than 
we have stated. Now do not mistake youueelf, nor com- 
mit the blunder that because you can take a negro, and 
soon learn him to speak any language now spoken by the 
whites — we say you must not commit the blunder by 
supposing that through this medium, God intended His 
Word to reach them, for that would be making their sal- 
vation (if there were any for them) to depend, not upon 
themselves, but upon others. God, in making the negro 
a beast, and the head of the beast creation, endowed him 
with speech, and made him the slave servant (ebhodh) of 
ha Adhom, and by which he could readily understand and 
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obey the comniaads given; and in this station^ and for 
this purpose, " he was good, very good,'^ and ha Adham 
could give no command but what was good. By his own 
act, and at his own volition, he made himself the tempter^ 
the dragon, that old serpent, which is the devil. 

Would it not be well for our Bible societies to look a 
little more closely after those to whom God's word should 
be sent ? It might save a vast amount of money, and the 
lives of a great many deluded missionaries. 

Dr. Seiss's translation of the 15th verse of the second 
chapter of Genesis, where the Hebrew word for slave oc- 
curs, but is not translated by King Jameses translators^ 
admits the existence of the word in the original Hebrew, 
but now, strange to say, he changes its orthography from 
ebhodh to " evod " in the first place, and then in the next 
place, with the most astounding composure, translates the 
verse to mean that, ha Adhom was created to be the slave of 
the garden. He next translates the latter part of the 6th 
verse of the second chapter of Genesis, where King 
James's translators also skip, and do not translate the He- 
brew word for slave, and puts it thus : "And there was 
no man to till the ground." Here, again. Dr. Seiss admits 
the existence of the Hebrew word for slave, and again 
changes the orthography, and makes this wonderful trans- 
lation that, ha Adhom was to be the slave of the earth, or 
was the slave of the eaHh. By this kind of translation, 
every one can see, that Dr. Seiss would contradict our 
Saviour to his face, and tell him that he knew nothing 
about the matter, when he said that the Sabbath was made 
for man, and not man for the Sabbath. We are pained to 
notice such trifling with God's Word, by a man of the 
character anAstanding of Dr. Seiss. He surely must have 
been imbibing a glass or two of the wine of a certain lady 
in Babylon. The reader is referred to pages 134 and 135 
of Dr. Seiss's pamphlet, for these wonderful translations. 
Ariel has, in this and in his previous works, given the cor- 
rect translation of these verses. 



DB. seiss's enquiry : DID ADAM HAVE SI.AVBB IN THE 

GARDEN OF EDEN. 

Dr. Seiss's next enquiry : Did ha Adham have slaves, 
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black slaves^ negro slaves ? This is a most strange qaes- 
tion to be put by a doctor of divinity. Keader, do you 
think he ever could have read the Bible in any language, 
to know what is said ? If he had so read it, does he not 
know that God installed hxi Adhom lord and master over 
everything on earth, and that he was thus placed by God 
over the negro, is plainly declared in His Word, and de- 
monstrated in this work to be so plainly true, that any 
person, black or white, that believes the Bible to be God's 
Word, and has capacity enough to know that two and two 
make four, can neither mistake or doubt its truth. 

The Doctor next asks : Can any one point out in the 
New Testament, where the Lord^s Supper was ever admins 
istered to women ? It is plain, from his asking this ques- 
tion, that he does not believe that it can be done. This 
only proves to us that our modern clergymen, as we have 
said, seem never to have read the Bible to know what it 
said. Our Lord Jesus, on the night in which he was be- 
trayed, instituted the Supper, and said to his Diciples: 
" Do this in rememberance of me ; for as often as you eat 
this bread and drink this cup, you do show forth the 
Lord's death till he comes." After his resurrection from 
the dead, he told his Diciples to preach the Gospel among 
all nations, baptising them, &c., and to teach the baptised 
" to observe all things whatsoever I have commanded 
you." Now, the Samaritans, hearing and believing, were 
baptized, both men and women. The Lord did command 
the Lord's Supper to be observed; he did command his 
Disciples to observe all things that he had commanded 
them. Does not the case of the Samaritan women, Dr. 
Seiss, fully and squarely answer your question that women 
partook of the supper ? It surely does. 

The Doctor says, on page 138, that " the Bible calls the 
tempter nachash, but never applies this word to a black or 
white man ; all translators render it serpent. But Ariel 
says this is incorrect — ^a mere copy of Ptolomy's Scribes in 
making the Septuagint, who knew no better, and it really 
refers to (or means) the negro. If so, then we must read : 
Moses cast down his rod on the ground, and it became a 
negro, &c. * * * Shall we accept such nonsense for 
God's Word?" Whose nonsense is it, Doctor Seiss? 
It iai certainly not Ariel's, for you can find no such word 

or meaning, line or sentence, in all of Ariel's works, from 

4* 
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beginning to end. Ariel never said that the Hebrew 
word nachash was negro, or meant negro ; on the contrary, 
he plainly asserted that it described the ndnd, and was the 
mind; that it was applicable to ha Adhom, and to every 
being, from him down to fishes that had five senses, for 
the mind is the product of the five senses, and when they 
are absent there can be no mind or reasoning faculties. It 
is other declarations of God^s Word that fastens it on 
the negro, that he was the being whose reasoning faculties, 
or mind, that led Eve into the temptation. Dr. Seiss can 
certainly distinguish between the mind and the being pos- 
sessing it. 

The word " vicious" is alike applicable to the horse, 
and to the serpent, under some circumstances, but because 
of this, will Dr. Seiss say that the tvord " vicious " de- 
scribes either the horse or the serpent ? Surely he will 
not. All beasts and animals have mind — reasoning facul- 
ties. Ariel gave the meaning of nachashy which it had at 
the time it was used, and criticised the other meanings 
which have since been added to it by learned men, in which 
Ariel showed that it was impossible that the word " ser- 
pent " could, in any sense, be the meaning of the word 
nachash; that it was not the Hebrew word for serpent, that 
the Hebrew language, like all other languages, had its own 
word for serpent, and that word was saraph, and had it 
been a serpent in reality, the divine writer would have 
used that word in that place ; for Moses certainly used it 
when the Hebrews were bitten in the wilderness by fiery 
serpents — saraph meophesh. If Ariel were wrong in the 
meaning he gave to naxihaah, and in his criticisms, why 
did not you, Dr. Seiss, attack his statements and show 
what the true meaning of the word was, and the errors of 
his criticisms. Dr. Seiss's failure to do this proves that 
Ariel was correct, and that Dr. Seiss could not successfully 
assail the one or the other, but chose rather to rely on mis- 
representation of Ariel, and that he must have done it 
intentionally. If we are wrong in this conviction, we 
shall be most happy to be corrected by him. But his 
other misrepresentations of Ariel, viz : on the use of the 
word Ish, and on the use of the word Enoshim, which he 
said meant brethren, when he knows, as a Hebrew scholar, 
that it no more means brethren than it means owls or bats. 
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and that it was evidently introduced into the manuscript 
by an error of the copyist. 

What Abraham said to Lot, on the occasion^ as shown 
by the manuscript, was that we be "rulers.'^ The plain 
idea of Abraham was, God gave the earth and dominion 
over it to Aa AcZAom, and his children. '*You command 
your servants, and they will obey you ; and I will com- 
mand mine, and they will obey me; and there will be no 
strife between you and me, for we be rulers." And your 
forced translation, Dr. Seiss, not to call it by a harder name, 
of a part of the 5th verse, 2nd chapter of Genesis, where you 
make ha Adhom the slave of the earth; and of that part of 
the 15th verse, of the same chapter, where you make ha Ad- 
hom the slave of the garden, and you do this in the face of 
the fact, which you well know, that ha Adhom was not to 
labor, much less to be the slave of the earth or garden, for 
you well know that God did not require him to labor un- 
til after his fall. But you were forced, by Ariel's tiransla- 
tion and reasoning on these two verses, to admit that a 
slave, or slaves, did exist before the fall, and which King 
James's translators refuse to translate. You even changed 
the orthography of the word slave to Evod from Ebhodh. 
Why you did so, you may explain, or not, if you will. 
These things, taken together, compel us to fear that they 
were intentionally done, and against your better knowledge 
as a scholar. 

If we have done Dr. Seiss injustice in arriving at this 
conviction, we ask him to forgive us, for we would not in- 
tentionally do him or any other being on earth, the least 
injustice. Our object in writing is to know and put forth 
what God has said, for it is God's Word alone that will 
stand, and what He said is alone that which we are in- 
terested in. Man's words, in this case, are of no value. 
The negro has his five senses, as all other beasts and ani- 
mals have, and these constitute their mind, and which di- 
rect them how to protect themselves, and supply their 
wants and gratify their passions. It is this, and this alone, 
that governs all beasts and animals. But while ha Adhom 
had these appetites and passions, yet he was to be govern- 
ed, not by them, but by every word that proceedeth out of 
the mouth of God, directing him how to use them, as our 
Saviour has plainly stated in His own temptation in the 
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wilderness. When the divine writers speak of a snake or 
a serpent they invariably use the word aaraph, and not the 
word nachxish. Copyists have sometimes put nachaah in 
their manuscript by mistake^ where it is plain, from the 
context, that saraph was intended. 



THE ENMrry put by god between the tempteb and 

HIS CHILDREN, AND EVE AND HER CHILDREN. 

The next point that Dr. Seiss introduces, is that of 
the enmity which God said he would put between the 
tempter and the woman, and between her seed and his 
seed. Dr. Seiss's remarks on this point quite astonish us. 
That there was a temptation, a tempter, and the tempted, 
none doubt. That the tempted were ha Adhom and Eve, 
and that the tempter talked, and that he was to have 
children (seed), and that he was to die as other beasts 
and animals, is equally plain. Now who, or what, is now 
on earth that talks, has children, and dies, that could be 
the tempter except the negro ? For ha Adhom and his 
children are plainly shown, from God^s Word, to be white. 
Yet, in the face of these facts. Dr. Seiss enquires " if the 
evtmUy put by God between the tempter and the woman, 
and his seed and her seedy where then has this enmity been 
all the while, if AriePs views be true, and the negro be 
the tempter,'' and says: "Ariel may call it what he 
pleases, a story of enmity , but it is very like a story of 
marvellous love, quite equal to that of whites and whites." 
Reader, is not this strange reasoning ? Did not God say 
that he would put enmity between them ? This quoM con- 
tradiction of the Almighty, by Dr. Seiss, in his assertion 
that it looks, on the contrary, like a "story of marvellous 
love," which places him in a position that no lover of God 
should occupy. 

Is there no enmity between sin and a man's eternal 
happiness, placed by God, because man loves sin and rolls 
it under his tongue as a sweet morsel ? Is there no en- 
mity between whisky and the drunkard, and his present 
and eternal welfare, because he loves it ? Do not all our 
temptations to sin arise out of oiir love of wrong doing, 
even when we gratify our most excited passions ? Why 
did God destroy the world by a flood ? Was it not be 
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cause of the antediluvians^ love of corruption and wicked- 
ness ? And will you say, Dr. Seiss, that there was no en- 
mity between this corruption and wickedness and their 
everlasting welfare, that brought this destruction upon 
tbem ? Will you say there was no enmity between the 
wickedness and corruption of the people of Sodom and 
Gomorrah and their best welfare, and for which God burnt 
them up, and sunk these cities more than thirteen hundred 
feet beneath the slimy asphaltites ? Or did, and will you 
say that the Almighty God drowned the world, burnt up 
Sodom and Gomorrah, and its inhabitants, and sunk the 
ground upon which these cities stood, beneath the salt and 
slimy asphaltites, merely because he was ^^madf^^ and not 
because of the love of the antediluvians, and of the Sodom- 
ites, for wickedness and corruption ? Their love for this 
wickedness and corruption was not the cause, but it was 
the wickedness and corruption itself, then practiced by the 
people, that brought on these destructions? You, Dr. 
Seiss, dare not say to the contrary. And yet, in your 
above interrogations you have palpably made a quasi con- 
tradiction of the Almighty, that he did not put enmity be- 
tween the tempter (the negro) and the woman, and his 
seed and her seed. We ask you, Dr. Seiss, if you do not 
believe that God did actually put this enmity between 
them, or are we to understand you as believing that He 
put nothing but this " marvellous love," of which you 
speak ? Are we to understand you, and did you intend 
for your readers to so understand you, that God put no 
such enmity, and that the Almighty was mistaken and put 
no such enmity whatever, but, on the contrary, established 
^^ marvellous love" between them? Please explain your- 
self to your readers, if you can. 

We do not think it necessary to notice the Doctor's 
criticism on the name Enoah, which means one that is de- 
graded, that is incurably afflicted in his skin, in the color, 
(not like jaundice that medicine can cure) but which can 
neither be washed out, cured, or rubbed out ; subject to all 
maladies, and when death ensues, without the hope of a resur- 
rection hereafter. Such was Cain's first born. The other 
name, JEnoch, means one that is dedicated, and de- 
voted to God. Now it i^ impossible but what the latter 
applies to the whites ; and that the former must apply to 
Cain's first born, whose mother was a negress. 
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the men began to call, ac. 

The next point of Dr. Seiss's that we shall notice, is his 
translation of the latter part of the last verse, of the fourth 
chapter of Genesis, where it is said in King James's trans- 
lation that, " Then men began to call upon the name of 
the Lord/' On this Dr. Seiss remarks as follows : " We 
read in Genesis IV. 26, in connection with the birth of a 
grandson of Adam who his father called by a name that 
Ariel says designates a mulatto. Did Seth call his son's 
name JSno(A? or is it a slip of the pen of the transcriber 
of the manuscript." Evidently the latter. 

The Doctor's criticism on " Then men began to call oi. 
the name of the Lord," and his own translation of how it 
should read, after excepting Ariel's translation, he goes 
on to say, " unfortunately for Ariel's exactness, the original 
does not say * men ' at all, whether whites or blacks. The 
literal Hebrew is impersonal Thank you, Doctor, for 
calling my attention to the fact that it is impersonal; for 
neither negro or mvlaUo are regarded as persons, any more 
than cattle, or sheep, or horses. He says, on page 139, 
^* two explanations present themselves ; either, that up to 
the time of the birth of Seth's son, mankind had not 
called upon God by that remarkable name, Jehovah, and 
only then began to conduct their devotions with reference 
to this name. * * * That it was only now that man- 
kind began to have convocations for publio worship" 
And he says : " We are inclined to accept both, and 
hence read : ^ Then it was began to call (assemblies for 
public worship, and to worship and preach) on the name 
of Jehovah.' " 

Reader that is his translation ; what do you think of it ? 
Ariel had translated the exact idea contained in it, thus : 
" Then men began to profkne the Lord by calling on His 
name," and that the Jews translated it thus : " Then men 
began to profane the name of the Lord." He says : " To 
profane is nowhere among the meaning." The Jews put 
their translation in ten words ; and Ariel put his in twelve 
words; and Dr. Seiss in nineteen, and complains of 
Ariel that profane is not among the meanings. Will 
you be kind enough, Dr. Seiss, to tell us where you 
find the original for " assemblies or convocations of the 
people," for worship, or calling on this remarkable name 
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Jehovah ? Who was to do this calling, and who was to 
constitute these assemblies, and convocations of the people 
when called ? There was then living ha Adhom^ and Seth, 
and Seth's little baby ; for Cain had been banished after 
the killing of his brother Abel? If Seth did the calling, 
then ha Adhom constituted the assemblies and the convoca- 
tions of the people, and if ha Adhom did the calling, then 
Seth constituted, with the women, these august assemblies 
of the people. 

Reader, what a terrible and destructive engine is the 
logic of facts in destroying false meanings, false reasoning, 
and false translations, and false assertions of human con- 
trivance, when attempted to be brought to bear against 
God's truth. Here we have before us this able scholar 
and most amiable man, so weighed down with the dogmas 
of theological schools, as to be unable to proceed a single 
step in his translation without contradicting the Almighty 
and His Word, and the inevitable fact, which the logic of 
their statements must prove to have existed. Dr. Seiss 
says : " Then it was that the people began to call public 
assemblies, and to preach on the name of Jehovah J^ Now 
who constituted these public assemblies, and who was it 
that did the preaching? and where do you find, in this 
verse, the Hebrew for public, and for preach or preaching, 
and for the words assemblies and convocations? You 
know it cannot be done. You do not seem even to know 
that the word Jehovah is a term God never applied to him- 
self personally — it describes relationship, and is not one of 
the names by which He chose to reveal himself to the 
world. Had you read God's Word with the least respect 
for Him, and regai'd for His holy name, that from the 
meaning of this word Jehovah, that God never did, and 
never could, have applied it to himself. It is the term, or 
name, applied, or bestowed, by the Jews in sub^jtitution of 
the real name of God, the immediate and unpronounca-^ 
hie name by human lips ; and which the Jews assert was 
lost, and if ever found, and pronounced, it would be the 
signal for the annihilation of the universe. This Jewish 
figment had its origin directly alter the death of Solomon ; 
and is based upon God's deriuration to Moses, when he 
said: '^I did not make mypclt known to Abraham by my 
name, Jehovah^ but by my name El Shaddai, (God Al- 
mighty.") The Jews tak.ng it for granted, that Abraham, 
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their father^ was so great a man, that God would certainly 
have communicated it to him, unless it had been lost or 
withdrawn from the world on the fall of ha Adhom, 
they had the name carefully erased from the manuscripts 
of Moses, and inserted the name, or term, Jehovah in its 
place. The meaning of this term, shows that God never 
could have applied it to himself, as one of His names ; its 
meaning is a being, or relationship, that once existed, but 
does not now exist, but shall hereafter exist. The true 
name is not lost, nor will the universe be destroyed when 
it is pronounced by human lips, for Ariel has often 
pronounced it. It will appear in the " White Man,'' when 
that book makes its appearance. 



CHRIST PREACHING TO THE SPIRITS IN PRISON. 

The Doctor's next point that we shall examine says : 
^' That Christ being put to death in the flesh, but quickened 
by the Spirit, * * * went and preached unto the spirits 
in prison, which sometimes were disobedient, when once 
the long suffering of God waited in the days of Noah, 
while the Ark was preparing. If we are to interpret this 
literally of the underworld, then sure mulattoes must have 
had ' souls^ to be alive yet, at the time of Christ^a death, 
and Ariel is mistaken." Dr. Seiss, God has plainly de- 
clared, that " the soul that sineth shall die" — now you tell 
us that the " souls" of these mulattoes, that were drowned 
in the flood were alive at the time of Christ's death, and 
ergo, still alive. Which are we to believe, God or Dr. 
Seiss ? Which do you believe. Doctor ? " And any in- 
terpretation given as to how the preaching was done that 
these same muloUoes were regarded by Uhrist, as proper 
subjects to whom to preach and minister, and hence again 
not beasts without souls" 

In all this Dr. Seiss has committed two very grave 
errors, or he would not have made the quotation from the 
New Testament, or the comments upon it which he has. 
The first of these errors, is that he has confounded the word 
soul and the word spirit as the equivalents of each other, 
and meaning the same. This mistake is common to all 
clergymen, especially if he has been educated in a theo- 
logical seminary or college. With all such educated men, 
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they seem to overlook that the Divine Writers speak of 
body, soul, and spirit. The distinction is plainly kept up 
in the Old Testament in the Hebrew languae^e, and are 
never confounded ; and the same distinction is kept up in 
the Greek language, in the New Testament. In the He- 
brew language the word for soul is Naphesh, which we 
have previously explained, that it is the blood which is the 
soul of the flesh, as is expressly declared by God himself. 
The Hebrew word for spirit is Ruaoh, which we have also 
explained. These words differ in their meaning, as widely 
as they do in their orthography. In the Greek of the 
New Testament, the word for soul is Psyche; while that 
for spirit is Pneuma, and have the same meaning of the 
Hebrew words. Dr. Seiss's quotation shows that Christ 
preached to the spirits" He then says that these mulat- 
toes who were drowned in the flood, must have had souls, 
to be alive at the time of Christ's crucifixion. Not only 
does he confound soul and spirit as meaning one and the 
same, but would, as it seems from his language, have us 
believe that all that lived before the flood, and were 
drowned in it were, mulattoes. This is another very grave 
mistake of Dr. Seiss. The Saviour never preached to 
either the soul or spirit of a mulatto or negro, any more 
than that of horses ; for each have souls alike. But the 
Doctor seems to forget, that the divine writer furnishes us 
the exact geneology of ha Adhom down to Noah ; and it 
was to the spirits of these that Christ preached. They had 
all died without receiving the promises, and hence was re- 
garded as being in the darkness of a prison ; for life and 
immortality are brought to light through the Gospel, by the 
resurrection of Jesus Christ from the dead. It was this 
good news that Christ preached to the spirits in prison, 
and who were the genuine descendants of ha Adhom 
and Eve. Had King James's translators done justice to 
the seventh verse, of the second chapter of Genesis, or to 
themselves, Dr. Seiss would not have been led into these 
grave errors. Why he did not correct the translation him- 
self, is a matter of surprise. A part of that verse stands 
thus in the original : " And God breathed into his nostrils 
nishmuth Chaiyim." Why our translators saw proper to 
slur over, in the manner they have, this most important 
verse to ha Adhom's race, is to us unaccountable. 

This word nishmath is not translated at all. Had it been 
D2 
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translated it would have read: God breathed into his 
nostrils the spirit of lives. Three lives, viz : 1. Spirit 
life. 2. Soul life. 3. Body life. Now can we make our 
readers comprehend, with absolute certainty, the exact 
truth of these three lives? We think we can make it 
plain to any candid person, male or female, whether they 
know a word of Hebrew or not, that God did bestow these 
three lives upon ha Adhom, And in such a way that they 
shall not doubt it. The first, " spirit life/' which is life 
eternal. About this there can be no dispute. The second, 
" 8ovi life" God says the soul of the flesh is the blood ; 
and the life of the soul is the breath that God then 
breathed into him — and ha Adhom ever after breathed 
light until he fell, as St. John tells us in the first chapter 
of his Gospel, when speaking of Aa Adhom' a creation says: 
" In it (the word) was light, and the light was the life of 
man, (ha Adhom,) just as this atmosphere is the life of all 
mortals, beasts, and animals, and is the life of their souls 
by breathing it. Of this there can be no doubt. The 
next is body life. Has not the body of every person this 
body life, so palpably existing that he can neither question 
it or doubt it. Why his very bones have life. If they 
did not they would never grow together after being broken. 
It is inanimate life, such as we see in trees, etc. Negroes, 
raulattoes, and all beasts, down to fishes of the sea, have 
the two last, but not the first. And consequently, when 
God breathed into lia Adhom' s nostrils he became a living 
creature, possessed of more than soul life — ki naphesh Chai- 
yiah. 



WHO PIERCED OUR SAVIOUR ON THE CROSS. 

The next point which Dr. Seiss brings up and assails is, 
tliat where Ariel said that the Koman soldiers, who were 
the executioners of our Lord, were mulattoes. He does 
not question the correctness of our interpretation of that 
part of God's Word, showing this to be true, but says sub- 
stantially : " That Ariel must be wrong, for our Saviour 
prayed for their forgiveness, and that a time was coming 
that, not only every eye should see him, but they that 
pierced him should look upon him.'^ The mistake of the 
boctor here is, that he applies our Saviour^s prayer to, 
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and applies the words that they that pierced him, and 
shall look upon him, to his eoceoviionerSy instead of apply- 
ing it to the Jews and their rulers, who had it done. 
These executioners had nothing to do with his trial or con- 
demnation, they but simply obeyed the mandate, which 
they were bound to do, of those who were in authoricy 
over them, and who had tried and condemned him. It 
was those rulers whose judgment caused him to be nailed 
to the cross and to be pierced. And it is these who shall 
look upon him, and for whose forgiveness our Saviour 
prayed. 

This is so plain that we feel a hope, that Dr. Seiss, with- 
out thought, wrote what he has said on this point. To il- 
lustrate more strongly the correctness of this view, we 
present the following incident of the late war. A general 
had been stationed in a certain town, some of the people 
of which had done something, one night, that annoyed him. 
In his exasperation, next morning, he ordered a file of 
soldiers to go out and arrest the first ten men they found, 
and bring them before him. It so happened that the first 
ten men they met with, were countrymen coming 
into town from the country, with marketing to sell, 
who were arrested, and taken before the infuriated gene- 
ral, who immediately ordered them shot. And they were 
shot. Now, Dr. Seiss, who is responsible for the death of 
these men ? The innocent soldiers who obeyed the order, 
as they were bound to do ? or the infuriated general who 
commanded it to be done ? Your answer to this question, 
Dr. Seiss, will show your error, in regard to the Koman 
soldiers, who were the executioners of our Saviour. 

The Doctor seems to think that because the Syro-Phoe- 
nician woman, whose daughter our Saviour had healed, 
had faithy that, therefore, she was a subject of salvation, 
even if Ariel was correct in saying that she was a mulatto. 
Does not the Doctor know that devils have faith, and in 
divine language are said to " believe and tremble ? " 
That Simon, the Sorcerer, who was also a mulatto, believed 
and was baptised, but as soon as it was found that he was 
a mulatto, he was expelled; and told that he had neither 
part nor lot in this matter. 

We wonder what good, reading the Bible does clergy- 
men? They seem to note nothing except it builds up 
some one of their dogmas. Look at what Dr. Seiss has 
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said aboat the soul^ and then look at what St. Stephen 
says, at the moment of his death, when the Jews were 
stoning him. ' Did he pray that the Lord Jesus would 
receive his soulf No; but he prayed, "Lord Jesus re- 
ceive my spirit.'^ Was he mistaken, Dr. Seiss ? Which 
do you believe was mistaken, reader, Dr. Seiss or St. 
Stephen. 

Dr. Seiss, we have now traveled through your reply to 
Ariel. We could have closed our remarks without taking 
up your criticisms on AriePs Hebrew; for you were so 
complet-ely prostrated by the Biblical facts stated in the 
former part of this reply, as to render any attention to 
your Hebrew criticisms entirely unnecessary. But we 
did not intend to leave you a pin's point to stand upon, 
nor a pin hook to hang a doubt upon. We, therefore, 
took them up aeHatirriy more for the purpose of showing 
you your errors, with a hope that you might become, as 
you can be, an able advocate of God's truth. Will you 
still allow us to indulge in this hope? If, in this our 
reply to you, Dr. Seiss, we have used a single word, or writ- 
ten a single line, to give offense or hurt your feelings, we 
ask you to forgive us, and to consider the word or line as not 
written. 

Reader, whoever you are, male or female, and whether 
you be white or black or mulatto, know you must bow to 
the Word of the Almighty. You, nor any other being, 
nor all beings besides on earth, cannot change one jot or 
one tittle of what he has said, nor of what he has com- 
manded. All shall submit to it; whether willing or un- 
willingly. Our plain duty then, is to know what he said, 
and obey what he commanded. 

Reader, we are on the e\e of the greatest revolution, 
politically, religiously and socially, that ever afflicted the 
inhabitants of this earth. All nations, since the world 
began, that have admitted the political, religious and 
social equality of the negroes and mulattoes with whites, 
God has not only obliterated their nationality, but ex- 
terminated their people. The people of the United States 
have recognized this equality. Your fate is before you. 
Look ! The first of nations whose fate you are following 
is Egypt; the seond, Chaldee; the third, Phoenicia; the 
fourth, Assyria; the fifth, Medo-Persia. We do not men- 
tion in this list of ancients, the smaller nationalities, nor 
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that of the /ews^ for reasons that will be apparent to the 
reader. But even the later nations^ the Greeks and 
Latins, God has exterminated, leaving just enough to 
point, like their ruined cities, to the grave of their nation- 
alities, which says to you and I, here they once lived. 
The same causes are now draping the nationalities of 
Europe in the vestments of the grave, from the loom of 
death. Look for e2;ample at France. In the beginning 
of this century, under the guidance of one unequaled in 
the annals of fame as a warrior — that proud eagle who 
built his nest of tumbled Empires, and who, by his genius, 
raised France to the highest pinnacle of grandeur. Where 
is France now? Will our rulers take warning? No. 
Will the men in high places take warning? No. Will 
your Congress take warning? No. Will your Governors 
and Legislatures of the different States take warning? 
ISo. Will your Eclesiastical bodies take warning and 
reform ? No. Will the Roman Catholics reform ? No. 
WiJJ the Episcopalians reform? No. Will the Presby- 
terians reform ? No. Will the Methodists reform? No. 
Will the Baptists reform? No. Will the Congregation- 
alists reform? No. Will the Cumberland Presbyterians 
and on down to Mormons reform? No. Will the Jews 
reform and become obedient to God? No. All these 
political government and eclesiastical bodies, the rulers 
of which will never allow their people to lay aside their 
own additions to God^s Word, nor will political rulers 
allow their people to enjoy their rights that God conferred 
upon them. 

But we may be asked, why we think none of these or- 
ganizations will never reform ? To this we reply : that the 
Biblical facts, stated by God, show first, that from the fall 
of Adam, everything declined. A new start was made 
at the Flood, which also declined until Moses, when a new 
start was again made, continuing a short time, when they 
commenced declining by the traditions and additions of 
the Jews, until overwhelmed, and a new start made by 
Christianity, and which continued pure a short time, when 
it began to be corrupted by man. Yet, notwithstanding 
these religious denominations all take the Bible as the 
Word of God, yet, when we read that book from cover 
to cover, we cannot find the name of a single religious de- 
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nomination now on earth in it, which is our seoond reason 
why no reformation can take place. 

Then who is to move in this matter ; in this approching 
crisis? We answer, none but those that are of that class 
who gladly receive our blessed Saviour, the Gommon 
people; and of whom our Saviour said to John's disciples : 
*'Go tell John (in prison) that the poor have the Gospel 
preached unto them/' The common people must take 
this in their own hands, if they would escape the pending 
calamity ; and in doing which they must be guided alone in 
their words and actions by God's Word. The leaders and 
the rulers of the people will never do it. They are now, 
as they were in the days of our Saviour, opposed to the 
simple truth, more or less as God spoke it, and command- 
ed it to be obeyed. 

In conclusion, we address ourselves to our friend and 
brother. Dr. Seiss, as a scholar, and as one that believes 
in the truth of God's revelation; and now ask him as a 
scholar, if he does not know that the 1st, 2nd, 20th, 2l8t, 
24th and 29th verses of the 1st chapter of Genesis are 
gross mistranslations; and that wherever the words God 
oif Heaven appear in this chapter, that they are false 
translations. That the 5th, 7th, 15th, 17th verses of the 
2nd chapter of Genesis are also gross mistranslations, and 
some of the former, as well as these, must have been in- 
tentional mistranslations by King James's translators. 
That what God said to Cain, before he killed his brother, 
commencing with the words ^^why art thou wroth," is also 
grossly mistranslated. That where it is said by Cain, 
after God cursed him, "thou ha&t this day driven me out 
froin the face of the earth ;'^ and yet in a few verses after, 
that Cain went into the land of Nod, and took him a 
"wi/e;" this contradiction, you well know, should not 
exist. That the first part of the 3rd chapter of Genesis, 
is a gross mistranslation and perversion. That the mar- 
riage ceremony between ha Aahom and Eve is misstated 
and mistranslated ; as any one can see by looking at our 
Saviour's comments on it as recorded in the Gospels. 
.That the last verse of the 4th chapter of Genesis is also 
mistranslated. That the 1st, 2nd and 4th verses of the 
6th chapter of Genesis, mistakes and mistranslations are 
found, consequently, what God's original Word said is not 
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understood. That it is a gross mistake to translate the 
words Adhom, ha Adhomy by the word man at all ; and 
that it is still a grosser mistake of King James's transla- 
tors to translate the words /sA, Enoah and Anahey by the 
same word man, as they have done. These are but few 
of the instances of mistranslations occurring in the Old 
Testament^ without referring to omissions and additions 
made by copyists of MSS. plainly to be seen and detected 
by any scholar. 

We will now refer to a few in the New Testament. 
We commence with the 1st verse of the 4th chapter of 
Matthew, which King James's translators makes it to say : 
" Then was Jesus led of the Spirit into the wilderness, to 
be tempted of the devil." Does not every one know that it 
is impossible that God or His Holy Spirit could do so? 
What would you think of a father or mother that would 
voluntarily send their son or daughter to a house of ill- 
fame, to be tempted forty days and forty nights by what 
they might see and hear there? The idea is horrible; yet 
here we have it stated that our Saviour was led, not to a 
house of ill-fame, but to the very devil himself; and this 
statement is made, in the face of the Divine Record, that 
says God tempteth no man. That these same translators 
represent our Saviour as saying : " If I bear witness of my- 
self, my witness is not true J' Would He say anything 
about himself that was not true? You know He would not. 
Again, they represent Him, a few chapters after, as say- 
ing "though I bear record of myself, yet my record is true.'' 
Would the Saviour thus contradict himself? You know 
he would not. Again, they represent our Saviour as cru- 
cified along with two othei' thieves, or malefactors. Was 
our Saviour a thief or malefactor? You know he was 
not. TiCt these instances suffice for our purposes. Ariel 
has given the correct translation to many of these, in this 
and his other writings. 

In the work which he is preparing for publication, he 
will, with God's aid and assistance, give in " The White 
Man," the correct translations of these and many others, 
which are now stumbling blocks in the way of honest 
minds, in comprehending what God said, and correct the 
omissions and additions which have been improperly made 
to God's Word. Our dear brother, Dr. Seiss, you can aid 
and assist us by your great learning and talents, if you 
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will. Will yoa let your poor, blind brother Ariel have 
your assistance? God grant it. 

To that class of common people, who gladly receive our 
Saviour, and who are now on earth, (jod says to you: 
''Come out from her My people; come out from them^ 
and be you separated from them, and I will receive you, 
sayeth the Lord." So mote it be. 
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"The White Man:" 

"fiat 1(6 is UkB lira of |6l, iui\9 ftlQUS oaa \^n |&ile» j^Us/* 

Showing 1. That God's Word is literally true, that in six days, of twenty-four hours each, 
He did make the heavens and earth, and " all the hosts of them." 2. That Mosos' account 
of the creation, the fall of man, and the destruction of the earth by a flood are literal.LT 
TRUE, and will be made to appear so to every intelligent, candid man and woman. 3. That 
when God spoke to man, he intended to be understood literally as we understand the speech 
of each other. 4. That when Gad*8 Word is properly translated, there is no diflSculty in un- 
derstanding it. 6. That when thus translated, no such unphilosophical and absurd sentences 
as " that the earth (a material substance) was without FOBM and void," and " that in the 
day thou eatest thereof thou shalt surely die," and that the word "soul," as used and^ de- 
scribed in God's language is totally different from the ideas of Roman Catholics and Pro- 
testants as now held by them, and that the Roman Catholics and Protestants are equally 
mistaken in understanding the word' " sacrifice." God's idea on both these words differ 
ENTIBELT from the received views of the present age, as will be seen by an examination of 
their translations. 6. That the Hebrew manuscripts from which our translation of the Old 
Testament is made, has many additions, transpositions and omissions in them, made by the 
copyist, which should have been corrected, and can be easily and satisfactorily corrected by 
comparing and collating text with the other manuscript and versions, without leaving a 
shadow of doubt as to what should be the true reading. 7. That the Hebrew of Moses and 
the prophets was written without punctuation marks, and these have, sincothe Christian 
era, been supplied by learned Jews, as late as the eighth century, and however honestly 
done, no candid man could expect them to punctuate so as to contradict their faith in re* 
jecting Jesus of Nazareth as the Messiah. 8. In many leading Hebrew words, meaning have 
been added in our Lexicons from the Greek and Latin languages, and still more recently in 
editions published in the United States, which did not belong to those words when used by 
the divine writers, for these languages, and especially the English, had no existence or 
either of them for more than thirty centuries after the events of the Garden of Eden. 9. An 
examination of the "Septuagint" version and its history clearly shows how the word 
N ACHABH, in the thir<f chapter of Genesis, came to be translated bebpent, and which is NOT 
the proper translation of that word. 10. That God's laws were given alone to the white 
MAN, and never intended by him to be translated into any of the languages of the black or 
tnixed races. 11. That the mixed bloods die out— become MULES— in the fifth white consecu- 
tive cross. 12. That God never created a mulatto or mule in this ear^. 13. That God made 
two separations of the sons of Adam : First, from the blacks or negroes, when ho divided and 
gave the earth to the whites alone ; second, from the mulattoes in the famUy of Isaac, as both 
are plainly stated in His Word. 14. That the day called "the judgment of the great day" must 
not be confounded with the " Resurrection ; " there are two of the former, first, that of the 
black man or negro ; second, that of the white man, and between these there is a space of a 

a little season," 9ver one thousand years, and both take place on this earth before it is 
burned up. 15. The lake of fire is to be on this earth, and into which " death and hell " 
(hades) are to be cast, which is the second death. 16; The beast, the false prophet, the 
devil and satan, and all the wicked are cast into thfs lake of fire burning with brimstone, be- 
fore the new heaven and earth are brought into existence, as the future abode of the righte^ 
OU8. 17. The plain meaniug of the words at the time they were used by the divine writers, 
literally understood, forces the conviction on every candid man of the truth of these propo- 
sitions. 18. The great error made by the learned in translating, by one word, man, the vari' 
ous Hebrew words by which the white man, the negro and the mulattoes are designated is 
most grossly wrong, and perverts God's Word. 19. That the received idea by all Christians' 
that the mind, the reasoning faculties in man, is the *' soul," and never dies, is wrong and 
grossly false, and is entertained from no want of clearness and precision in the Hebrew 
language in describing what God calls the " Soul." The mind, held in common by the 
white man and the negro, God cursed in the latter, but not in the former. The various names 
of the Diety explained, and why given or bestowed, &c. 

This will make a work of about &00 pages, and will be furnished to Booksellers and 
others, as soon as published, on application to 

B. H. PAYNE. Nashville. Tenn. 



THE following are the Worlu of "Ariel," and can be had of Col. B. H. Payne, or any 
Bookeeller or News Agent in the United States ; and any letter addressed to 
"Ariel," to care of Col. B. H. Payne, Nashville, Tenn , will readx him. Bemittances 
can be made in Post-office orders, or Bank checks, or by express for any of the works. 
His first work is 



"THE NEGRO: flat is His EttaoloW Status?" 



A Phamphlet of forty-eight pages, price 25 cents single copy. Sent by mail and pos- 
tage paid — ^with th^ usual deduction to Booksellers and others buying to sell again. 



HIS second work is the same title as above, but enlarged and extended, with CritjL 
cisms and Beviews of ** Ariel" Beviewers, and an exhibition of the "Learning of 
the Learned." 

This a work of about 200 pages, price $1.00 single copy, bound in ItCoslln; Paper 75 
cents. Sent postage free — ^with the usual deduction to Bookseller* and others buying 
to sell again. 



H 



IS great work, the "White Man," has been delayed from loss of sight, and means 
to publish it. This work shows that the White Man is the son of God. 



HIS last work, his "Beply to the Rev. John A. Seiss, D. D." is now in the reader's 
hands, and speaks for itself. Price 50 cents, sent by mail, postage paid. Agents 
want ed everywhere — ^usual prices to Booksellers buying to sell again. 



Address, 



B. H. PAYNE, 



XASMVIIiIiX, TJBKJf. 
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